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Rahula Samkrtyayana’s Edition of Vasubandhu’s
Abhidharmakosa
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Abstract: Pandita Rahula Samkrtyayana’s (1893—1963) contribution to Buddhist
studies is well-known, substantial and everlasting, thanks to his sensational discoveries
of Sanskrit manuscripts in the monasteries of Tibet during his four expeditions in search
of manuscripts in 1929-1930, 1934, 1936, and 1938. He collected only Tibetan books
and thangka paintings during the first trip. It was during his 1934 and 1936 expeditions
that he discovered in Ngor monastery the Sanskrit manuscript of Vasubandhu’s
AbhidharmakoSa-karika and Bhasya. However, in 1931, long before his discovery,
Rahul J1 had published his edition of the Abhidharmakosa in Sanskrit, which he based
on the French translation of the text from the Chinese made by Louis de La Vallée
Poussin (Paris 1923-1931). Rahula Samkrtyayana relying on de La Vallée Poussin’s
annotated translation reconstructed all the karikas and provided them with a lucid
running Sanskrit commentary, which he called Nalandika-tika (or vivrti). Besides, the
edition was provided with an introduction (bhiimika) in which the learned Pandit offered
a sketch of the development of Buddhism (sects, Buddhist canon, Abhidharma, etc.). At
the end of the book, he attached many appendices (index of karikas, index of karikas
reconstructed by him, word-index). In addition to these, he appended also numerous
folded pages which contain various useful lists of terms, schemes, tables, drawings,
etc. painstakingly prepared by the author. The present paper offers an overview of the
pioneer work of Rahula Samkrtyayana.

Keywords: Rahula Samkrtyayana, Buddhist Sanskrit literature, Sanskrit manuscripts
in Tibet, Abhidharma, Abhidharmakosa

Marek MEJOR, Research Centre of Buddhist Studies, University of Warsaw, Poland;
m.mejor@uw.edu.pl; @ 0000-0001-7353-3818

This article is distributed under a Creative Commons Attribution-
@G)@@ NonCommercial-NoDerivatives 4.0 licence (https://creativecommons
.org/licenses/by-nc-nd/4.0/).




124 Marek MEJOR

Introductory remarks

The life and works of Rahula Samkrtyayana (Rahul Sankrityayan) (9 April 1893—
14 April 1963) have long been the subject of many studies and research on his
great and manifold achievements is by no means exhausted.! The International
Conference on Rahul Sankrityayan “Mahapandit in the Land of Snow”, held in
Delhi from 14th to 16th March, 2018, organised by the Indira Gandhi National
Centre for the Arts, clearly showed that the figure of the outstanding scholar,
explorer, and writer attracts the attention of researchers for his enormous
contribution to human culture.?

This paper consists of two parts. In the first, we attempt to trace the circumstances
which led Rahula Samkrtyayana to undertake the task of rendering into Sanskrit
Vasubandhu’s Abhidharmakosa on the basis of the French translation by Louis
de La Vallée Poussin. Next, we look at his efforts at publishing his work.
Finally, we shall follow Rahul JT to Tibet in his search of Sanskrit Buddhist
manuscripts, which was so successful. The discovery of the Sanskrit original
of the Abhidharmakosa overshadowed Rahul J1’s own edition of Vasubandhu’s
work.

In the second part we offer a detailed survey of the contents of Rahul J1’s edition
of the Abhidharmakosa.®* Our investigation will be focused also on the relevant
fragments of Rahula Samkrtyayana’s autobiography and other sources.

I. In search of Sanskrit Buddhist manuscripts

I.1. Rahula Samkrtyayana’s Buddhist studies in Sri Lanka

One of the greatest achievements the world of science owes to Rahula
Samkrtyayana (henceforth RS) is his sensational discovery in Tibet (the “Land of
Snow”) of the Sanskrit manuscripts of the most important Buddhist works, which
had been regarded as lost for ever. Among these was the Abhidharmakosa, or the
“Treasury of Higher Doctrine”, the famous treatise of Vasubandhu (5th c. CE),
which had been existent so far only in the Chinese and Tibetan translations.*

However, a few years before that epoch-making discovery, RS compiled in
Sanskrit Vasubandhu’s Abhidharmakosa (1931) from the French translation

I See e.g. MACHWE (1978), MULE (1998), CHUDAL (2016); cf. BANDURSKI (1994: 27, fn. 78).

2 See Conference 2018; Exhibition 2018. Cf. https:/www.youtube.com/watch?v=hDBnewz
IZIE (Dr. Sacchidanand Joshi, International Conference on Rahul Sankrityayan).

I have used the original printed edition of the Abhidharmakosa; an electronic version is
available at https://archive.org/details/bMdu_abhidharma-kosha-of-acharya-vasubandhu
-sanskrit-with-nalandikabidhaya-commentary/page/n359/mode/2up, but it lacks the additional
folding pages with tables and diagrams; the quality of the scans is not good enough.

4 See his reports from 1935, 1937, 1938.
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made by the eminent Belgian scholar Louis de La Vallée Poussin (1869-1938).°

From his autobiography, Meri jivan-yatra, we learn that, driven by a desire to
study the history and teachings of Buddhism in depth, RS went to Sri Lanka on
the recommendation and with the help of the Mahabodhi Society.® He stayed for
nineteen months from 16 May 1927 to 1 December 1928 at the Vidyalamkara
Parivena in Peliyagoda (now a suburb of Colombo).” At that time he was known
under the name of Ramodar Sadhu. The Vihara monks regarded him as a learned
Brahmin (brahmana pandita) from India.

The principal (pradhan) of Vidyalamkara at that time was Ven. Dharmananda
Mahasthavira, an expert in Pali grammar (pali-vyakarana) and a disciple of Ven.
Dharmarama Mahasthavira, an authority on Pali and Sanskrit. There RS received
great help from Mahasthavira $1T Dharmananda, with whom he could converse
in Sanskrit.® Acarya Prajiiasara, acarya Devananda, and acarya Prajiialoka also
assisted him with their knowledge. In addition to studying the Pali canon, RS
also taught Sanskrit at the Vihara. The library of Vidyalamkara was supplied
with many Pali and other books. Thanks to D.B. Jayatilaka’s (1868—1941) help
Rahul JT was able to use the library of the Ceylon Branch of the Royal Asiatic
Society in Colombo. He also himself ordered books from India and Europe.’
RS studied the texts of the Pali canon in the Pali Text Society edition, read
issues of the Journal of the Royal Asiatic Society published in London and
also in the Ceylon, Bengal and Bombay branches. During his imprisonment at
Hazaribag jail (1923-1925), he acquainted himself with the Brahmi script by
reading volumes of the Epigraphia Indica, became familiar with the Avesta and
learnt the rudiments of French.!® In Vidyalamkara he continued to study French
with the help of Julius de Lanerolle (Juliyas di-Lanral).!! From Marburg arrived
Prof. Rudolf Otto with whom RS had interesting discussions. !

5

De LA VALLEE PoussiN (1923-1931). Rahula Samkrtyayana could not consult the last volume
containing the fragment of the karikas (AK 1.1-1V.8, with lacunae) edited by LVP on the basis
of an incomplete palm leaf Nepalese manuscript given to him by Sylvain Lévi. I was able to
identify this manuscript in the collection of the National Archives, Kathmandu.

MerT jivan-yatra 1.2, pp. 17-18. See also MULE (1998: 36-39) (Srilarka mer adhyayan-
adhyapan). Transcription of Hindi words according to the McGregor dictionary system
(McGREGOR 1993); I consulted also Bahri’s Hindi-English Dictionary (BAHRI 2011).

7 Founded 1 November 1875 by Ven. Ratmalane Sri Dharmiloka Thera (1828-1885) as
a centre for learning of Buddhist monks; from 1978 it became the University of Kelaniya,
a state university of Sri Lanka (https://www.kln.ac.1k/). See Meri jivan-yatra 1.2, chapter 2:
Lanka mem unnis mas (16 mat 1927 1. se 1 disambar 1928 1.), pp. 18-26.

Meri jivan-yatra 1.2, p. 20.

Meri jivan-yatra 1.2, p. 23.

0 Merijivan-yatra 1.1, p. 282; cf. CuupaL (2016: 119).

Meri jivan-yatra 1.2, p. 23. On Julius de Lanerolle (1896—-1964), lexicographer, see de SiLva
(1968: 15, fn. 74).

Rudolf Otto (1869-1937), theologian, philosopher, comparative religionist. See MerT jivan-
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After leaving Sri Lanka, RS published Hindi translations of large parts of the Pali
canon.” Drawing on his extensive study of the Buddhist scriptures, he wrote the
life of the Buddha, Buddha-carya, in Hindi, which he published in 1931 along
with his Sanskrit rendering of the Abhidharmakosa from the French translation
by La Vallée Poussin. Apparently Rahul JT’s studies made him realise the special
importance of Vasubandhu’s Abhidharmakosa, however, in his autobiography
one cannot find any explicit mention of undertaking the task of translating it.

From the literature cited in the footnotes of the Introduction (bhimika) in his
Abhidharmakosa, it can be surmised that J. Takakusu’s articles on Vasubandhu’s
life (Takakusu 1904; Takakusu 1905) and on the Abhidharma literature of the
Sarvastivadin school in particular (TAKAKUSU 1904-1905) may have influenced
RS’s decision to prepare the Sanskrit version of the Abhidharmakosa treatise. He
also realised that many Buddhist texts were to be found in Tibet, so he wanted to
travel to the Land of Snow in search of Sanskrit manuscripts.

I.2. Return to India

On 1 December 1928, Ramodar Sadhu alias Rahula Samkrtyayana left
the Vidyalamkara for India, saddening the Nayakapada Si1i Dharmananda
Mahasthavira. After having left ST Lanka with a big load of books, he went
to Madura (Madurai) and Srirangam, from where he reached Piina." It is only
now that in his autobiography Rahul JT mentions for the first time his Sanskrit
translation of the Abhidharmakosa provided with his own fika, which he
made later from the French translation of La Vallée Poussin. In his Foreword
(samjriapanam) to the Abhidharmakosa he mentioned that he compiled the book
in two and a half months."

While in Piina he tried to find a publisher of his book, in hope of earning some
money that would enable him to travel to Tibet, however without success.'®

yatra 1.2, p. 19. On Rahul J1’s contacts with Otto, H. Liiders and other foreign scholars, see
CHUDAL (2016: 160-161).

In the Mahabodhi-grantha-mala series he published successively Dhammapadam (1933),
Majjhima Nikaya (1933), Vinaya Pitaka (1935), Digha Nikaya (jointly with Jagdis Kasyap,
1936).

See Mert jivan-yatra 1.2, chapter 3: Lanka se prasthan, pp. 26-31.

Rahul J1 worked remarkably fast. In the introduction to his translation of the Vinaya Pitaka, he
writes with some pride that it took him 68 days to write the Buddhacarya, 38 days to translate
the Majjhima Nikaya, and only 27 days to translate the Vinaya.

Meri jivan-yatra 1.2, p. 27: Abhidharmakos ke khandit amsom ko phreric anuvad se pura
karke us par main ne ek samskrt tika likhi thi | Tibbat jane ke lie kuch rupayom ki zarirat thi,
samajha tha Piina ke kist prakasak se is pustak ke lie kuch rupaye mil jayemge | lekin samskrt
pustakon ke prakdsak lekhakom ko rupaya dena kam pasand karte haim | Cf. MULE (1998:
38).
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Rahul J1 travelled across India, visiting places connected with the Buddhist past,
from Piina (Pune), Karle, Elora-Ajanta, Saici, through Samkasya, Kausambi,
Sravasti, arriving finally in Sarnath-Banaras.”” Again he set his hope on finding
here a publisher of his Sanskrit book. He met Acarya Narendra Deva there.

Narendra Deva (1889—-1956) played a significant role in the Indian socialist
movement and was one of the co-founders of the Kas1 Vidyapith in 1921. Kast
Vidyapith was a Hindu educational institution established independently from
the existing British-controlled system of education, following Mahatma Gandhi’s
call for a Non-Cooperation movement.'® From 1926 to 1936, Narendra Deva
performed the duties of a principal. With the help of Narendra Deva, the Kast
Vidyapith agreed to print the Abhidharmakosa, with small financial support."”
However, the printing was delayed due to some problems with proofreading
and Rahul J1 had to come again to Banaras.”® The Foreword (samjiiapanam)
by Rahul J1 bears the date pausa-suklaikadasyam 1985 vikramabde, which is
equivalent to 21 January 1929, Monday. The date on the title page is 1988, i.e.
1931 ce.”!

1.3. The first trip to Tibet in search of Sanskrit Buddhist manuscripts

During his studies in Si Lanka, RS became deeply acquainted with the Pali
canonical scriptures of the Tipitaka (which earned him the title of tipitakacarya).
At the same time, he became aware of the existence of extensive canonical
Buddhist literature in Tibetan and Chinese translations. It was then that he
conceived the idea of travelling to Tibet in search of manuscripts of Sanskrit
Buddhist texts lost in India.?> RS decided to travel first to Nepal as a Hindu
pilgrim and then make his way to Tibet.

At the end of February 1929, Rahul J1 left India for Nepal and Tibet.* In March
1929, he attended the great religious festival of Sivaratri at the Pasupatinath

7" Meri jivan-yara 1.2, pp. 27-30; cf. MULE (1998: 39).

In 1974 it acquired the status of a regular university under the name Mahatma Gandh1 Kasi
Vidyapith.

Mert jivan-yatra 1.2, p. 30: Sarnath gaya aur Banaras to khas karke Abhidharmakos ke
prakasan aur ho sake to kuch rupaya prapt karne ke khyal se gaya | ek prakasak ne, pahile
to yah janana caha ki yah kist kam ki pustak hai bhi ya nahim, lekin jab malum ho gaya ki
mahattvapiirn pustak hai, to chapne ke bad 10, 15 kapt dene ki bat kahi | kah rahe the — maim
to ist tarah pustaker chapa karta hiim | khair, Vidyapith men dcarya Narendradev se bat huf |
Vidyapith ne use chapna svikar kiya aur mujhe kuch rupaye bhi mile | sayad is prabandh ke
lie mujhe diisrt bar Banaras and para tha |

20 Meri jivan-yara 1.2, p. 79.

2 Vikrama samvat 1988 commenced from April 1931.

22 Cf. CHUDAL (2016: 148 et seq.).

23 Rahula Samkrtyayana described his first travel to Tibet in 7ibbat mem sava vars, included in

his Meri jivan-yatra 1.2, chapter 5, pp. 40-76. See MULE (1998); CHUDAL (2016: 159 et seq.).



128 Marek MEJOR

temple. While in Kathmandu, he had the occasion to meet at the Mahabodha
temple a Tibetan senior lama, Dukpa Lama (Dukpalama, 'Brug pa bla ma).
Rahul JT had a letter of recommendation from Hemis Lama of Ladakh,** in
which he declared that during his stay in St Lanka he had studied the Pali
Tipitaka, but that since many Buddhist texts had not been available there he
would like to come to Tibet for study and afterwards to promulgate the Buddha-
dharma in India. Dukpa Lama agreed to RS’s request to join him and a group of
his disciples, thereby facilitating his entry into Tibet (CHUDAL 2016: 149-150).
The group slowly made its way across Nepal. RS decided to enlist the help of
Nepalese merchants, with whom he was able to reach the vicinity of the Tibetan
border (CHUDAL 2016: 150-151). He had the good fortune to meet a Mongolian
Lama, Blo bzang shes rab (Sumatiprajfia), whom he had met years before
in Bodhgaya.”® With his help he obtained permission to cross the border and
they travelled together to Tibet. Rahul J1 reached Lhasa on 19 July. During his
stay in Tibet, he visited the most important monasteries, such as Tashilhunpo,
Narthang, Shigatse, Drepung, Sera, Zhalu, Samye. Thanks to the donations of
Narendra Deva of Kasi Vidyapith and Ananda Kausalyayana of Sri Lanka, RS
was able to obtain the Tibetan canon, Kanjur and Tanjur, as well as hundreds of
Tibetan manuscripts and xylographs and many thangka paintings; he acquired
only a single Sanskrit palm leaf manuscript of the Vajradakatantra.

In his article “Sanskrit Palm-leaf Mss. in Tibet” he wrote:

During my last journey to Tibet in 192930, I was able to collect a mass
of Tibetan works, either originally translated from Sanskrit or Indian
Vernaculars, or original works composed by Tibetan scholars themselves.
Though I had heard numerous rumours about the existence of Sanskrit
Palm-leaf MSS, but after search I found them unfounded. After several
trials I drew the conclusion, that there was hardly much of a possibility
of getting Palm-leaf MSS. in Tibet. But on my return, while studying the
materials thus collected there for my little monograph in Hindi entitled
“A Short History of Buddhism in Tibet” ( . Eﬁgﬂﬁ), I felt con-
vinced about the existence of them, at least a hundred in number.

(SAMKRTYAYANA 1935a: 21)

The materials brought back from Tibet were given by RS to the Bihar Research
Society in Patna. The first preliminary catalogue was compiled by Dge ’dun

chos ’phel, a friend and companion of RS on subsequent expeditions to
Tibet.?

24 Meri jivan-yatra 1.2, p. 31.
= Meri jivan-yatra 1.2, p. 44.
26 See JACKSON (1989).
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After his return from Tibet, in February 1930 the assembly of pandits of the Kast
Vidyapitha conferred to Ramodar Samkrtyayana the title (padvi) mahdapandita.
In June, he went again to Sri Lanka where he received pravrajya from
Mahasthavira $1T Dharmananda at Vidyalamkara Parivena on 22 June 1930.

1.4. Publication of the Abhidharmakosa

While back in India, he went to Banaras to see that the printing of the Buddha-
carya, a story of the life of the Buddha in Hindi, and of the Abhidharmakosa
would soon be completed in December-January 1931. However, due to various
problems (also financial) the printing was still not finished and it took another
few months of efforts, including help by Narendra Deva and others, to bring the
book to completion.”’” By the end of the rainy season (barsat) 1931 — probably
in September — the printing process of the two books, Buddha-caryd and
Abhidharmakosa, was finished.?®

RS remained in close contact with the Mahabodhi Society. He published an
article in the Mahabodhi Journal on the rise and fall of Buddhism in India
(SAMKRTYAYANA 1932-1933). His Hindi translation of the Majjhima Nikdya
appeared in 1933 as volume 2 of the Mahabodhi-granthamala series.

1.5. In Paris

At the beginning of July 1932, Rahul Ji, together with Ananda Kausalyayana®
and two monks, left from Colombo harbour for Europe. On 16 November 1932,
while in Paris Rahula Samkrtyayana paid a visit to Prof. Sylvain Lévi. He recalls
a four-hour long conversation with the professor, during which he handed him
a copy of his book, the Abhidharmakosa.*® In the aftermath of his visit to Paris,
R. Samkrtyayana’s two articles under the joint title “Recherches bouddhiques”
were published in the Journal Asiatique.”!

It is likely that the visit to Prof. S. Lévi inspired RS to take on another challenge,
namely to render into Sanskrit Xuanzang’s translation of the Chinese commen-
tary Cheng weishi lun (FXMEEER, *VijAapti-matrata-siddhi, Taisho 1585;
Nanjio 1197), as indicated by the reference to the volume published by Sylvain

2T Meri jivan-yatra 1.2, p. 84.

B Meri jivan-yatra 1.2, p. 85.

2 Bhadanta Ananda Kausalyayana (5.01.1905-22.06.1988), Buddhist monk, scholar, and
activist, close associate and friend of Rahul J1, whom he met in the Vidyalamkara in Sri Lanka
(at that time his name was BrahmacarT Vi§vanath).

Merit jivan-yatra 1.2, p. 107; SAMKRTYAYANA (1935b: 130, 131, 133). Furthermore, he
presented Th. Stcherbatsky with a copy of his book in 1932; see CHUDAL (2016: 156—158) on
Samkrtyayana’s close contacts with Stcherbatsky.

31 SAMKRTYAYANA (1934). See Meri jivan-yatra 1.2, p. 107. Cf. CHUDAL (2016: 153 and nn. 30, 31).

30
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Levi in 1932.% His Sanskrit restoration of Xuanzang’s translation was prepared
“with the help of Mr. Wong Mow Lam, Editor, ‘The Chinese Buddhist’”, and
was published in two parts in the Journal of the Bihar and Orissa Research
Society (SAMKRTYAYANA 1933-1934).

However, not before long his pioneer work on the rendering of the Sanskrit text
of the Abhidharmakosa was to become superseded by his sensational and crucial
discoveries of the original Sanskrit palm-leaf manuscripts in the monasteries
of Tibet.

1.6. Back in Tibet in search of the manuscripts

RS made four expeditions to Tibet.* On the first, in 1929-1930, he collected
many Tibetan books, including the Buddhist canon, as well as a large collection
of paintings (thangka) and objects of worship.

Three other expeditions followed in 1934, 1936 and 1938. Their aim was to
find manuscripts of Buddhist Sanskrit texts that had been preserved in Tibetan
monasteries and lost in India. The scientific results of his expeditions in search
of the Buddhist Sanskrit texts were published in three articles in the Journal
of the Bihar and Orissa Research Society.** He described his second and third
expeditions in a series of articles entitled “On the Way to Tibet” published in the
Maha-Bodhi Journal (SAMKRTYAYANA 1936-1937).

On the expeditions to Tibet in 1934 and 1938, he was accompanied by Gendun
Chopel (Dge *dun chos "phel, 1903—1951), a Tibetan monk who had received an
extensive scholastic education at Drepung Monastery (MENGELE 1999, LOPEZ
2018, Tseny1 2019). However, Gendun Chopel did not take the final examination
for the geshe degree, but joined Rahul J1, who had just arrived in Lhasa (1934).
Gendun Chopel accompanied Rahul J1 during his two expeditions. A concise
description of the monasteries they visited and the manuscripts they found he
gave in his book Grains of Gold >

A. A. Chudal characterised RS’s expeditions to Tibet in search of manuscripts
as follows:

Now that he had met many European scholars, Sankrityayan’s interest in
collecting manuscripts and working on them increased. He became aware

32 Samkrtyayana’s reference to p. 15 appears to be incorrect, as the text he rendered into Sanskrit

refers to Lévi’s French translation of the beginning of the Trimsika, LEvi (1932: 61).
3 Cf. KELLNER (2010).

3% SAMKRTYAYANA (1935a, 1937, 1938). Cf. BANDURSKI (1994: 28-29).

35 GENDUN CHOPEL (2014). Original Tibetan title: Rgyal khams rig pas bskor ba’i gtam rgyud

gser gyi thang ma. See DUTTA (2016).
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that European scholars were also working on them, and that they were keen,
in particular, on finding manuscripts of Dharmakirti’s Pramanavarttika.
During his second visit to Tibet, then, he tried to locate a copy of it. He
had heard that Hemraj Sharma*® had an old copy of it in Kathmandu, and
so he returned via Kathmandu to meet him to see if he could borrow it.
[...] Sankrityayan learned there that the Italian scholar Giuseppe Tucci
had already taken the manuscript of the Pramanavarttika. Still, although
the original was not available, he was able to obtain a photographic copy
of it, of which ten pages were missing [...]. Sankrityayan’s third visit
to Tibet in 1936 was aimed specifically at finding a complete Sanskrit
manuscript of the Pramanavarttika, which he succeeded in doing.

(CHUDAL 2016: 154-155)

During his second expedition to Tibet in 1934, Sii Rahul Ji reached Ngor
monastery. There, on 4 October, he saw 27 pothi books and among them he
identified the Abhidharmakosa-miila, i.e. the karika-portion of Vasubandhu’s
work, however incomplete (apirna).’’

He was able to visit Ngor monastery again, on his third expedition to Tibet in
1936. On 18 September, Rahul J1 saw in the monastery library the complete
(sampiirna) palm-leaf manuscript of Vasubandhu’s Abhidharmakosa-bhdasya,
which he photographed.*®

A few years later, the Italian scholar Giuseppe Tucci (1894—1984) visited Ngor
Monastery during his five-month Tibet expedition in April-September 1939,
where he was able to examine the same manuscript of the Abhidharmakosa-
bhasya and take photographs.*

36 See CHUDAL (2016, Appendix 1: 270-276): “Rajguru Pandit Hemraj Sharma (1935-2010 VS
[=1878-1953])".

MerT jivan-yatrda 1.2, p. 176: agle din (4 aktibar) ko baki 27 pothiyon ko dekhd | unmeri
sabse adhik mahatvapiirn thi — (1) Vadanyaya-tika, (2) Abhidharmakosa-miila, (3) Subhasita-
ratnakosa (Bhimajiiana Soma), (4) Amarakosa-tika (Kamadhenu), (5) Nyayabindu-parijika-
tika (Dharmottara + Durvekamisra), (6) Hetubindu-anutika (Dharmakaradatta + Arcata +
Durvekamisra), (7) Prapti-moksasitra (Lokottaravada), (8) Madhyantavibhanga-bhasya |
indhan ki taklif bahut thi, mol lene par bhi nahim miltda tha | sardi barhati ja rahi thi, abht
hamen Sakyd bhi jand tha [...] |

Meri jivan-yatra 1.2, p. 252: [ ...] 18 sitambar ham phir Nor pahuriic gaye | usi din muhar toy?
gar aur pustakalay ki talapothiyom ko dekha gaya | Vasubandhu ka ‘Abhidharmakosabhasya
"sampurn mil gaya | [...] | maim ne pustakom ke bahut se photo khiiice |

SFERRA (2008: 43, No. 13). The photographs are deposited at the Library of the Istituto Italiano
per I’Africa e I’Oriente, Rome.

37

38

39
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1.7. Aftermath

The discovery of the fundamental texts of Vasubandhu and Dharmakirti has
been instrumental in the development of the study of the history of Buddhist
thought.

Interestingly, it was during his studies at Vidyalamkara in SrT Lanka that RS
became interested in the Abhidharmakosa treatise. It was then that he undertook
to compile its Sanskrit version from the French translation of La Vallée
Poussin.

After a decade there appeared the edition of the Abhidharmakosa-karika
prepared by V.V. Gokhale (GOKHALE 1946),* and only in 1967 Prahlad Pradhan
published his critical edition of the Abhidharmakosa-bhdsya (PRADHAN 1967;
1975 2nd ed.). These publications are the landmarks in the study of Buddhism
and the history of Indian philosophy.

A detailed description of the Sanskrit manuscripts of the Abhidharmakosa,
provided with copious references and exhaustive bibliography, was given by
F. Bandurski in his descriptive catalogue of the Buddhist Sanskrit texts discovered
by Rahula Samkrtyayana in Tibet (BANDURSKI 1994: 52-55, No. 22).

While Rahul JT did not continue to work on the Abhidharmakosa after the
discovery of the original manuscripts, Dharmakirti’s treatise as well as other
works on logic became the focus of his attention.*’ In 1943, RS published an
edition of the svarthanumana-pariccheda chapter of the Pramanavarttika. He
dedicated the work to Th. Stcherbatsky (1866—1942),* “the greatest orientalist
of his time”. In his preface, he writes that after his return from his first journey to
Central Tibet in 1929—1930 he began the reconstruction of the Pramanavarttika
from Tibetan into Sanskrit.** But his hopes of recovering the original were
rekindled when he learned that an incomplete manuscript of the text had been
located in Nepal.* So he stopped working on the retranslation. Fortunately,

40 1t is astonishing that N. N. Law, the editor of the Abhidharmakosa-vyakhyd, the commentary

of Yasomitra, though mentioning RS’s publication of the Abhidharmakosa (Law 1949: 1),
was unaware of his discovery of the Sanskrit manuscripts or even of Gokhale’s editing of
Abhidharmakosa-karika in 1946.

For a complete list of RS’s publications on the Pramanavart(t)ika etc., see SFERRA (2008: 36).

42 RS incorrectly: 1870-1942.
43

41

SAMKRTYAYANA (1943: 9, Preface).

4 GENDUN CHOPEL (2014: 55):
We met with the chief priest of the king of Nepal, the great Hindu pandita Hemaraja or
“gold king.” He is said to be a scholar learned in the ocean-like treatises, both Hindu and
Buddhist, and is famous in both India and Nepal. He is the person chiefly responsible also
for maintaining the vitality of Hinduism in Nepal and ensuring that what little Buddhism
is left remains outshone. He also conducts the great Vedic rituals as well. [...]
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during his next two expeditions to Tibet (in 1936 and 1938), he was able to find
a large number of Buddhist texts, including many of the basic texts on logic
(pramana).

The manuscripts from the Rahula Samkrtyayana’s Collection pertaining to the
Buddhist epistemological school (pramana) have been described by M.T. Much
(MucH 1988).

I1. Rahula Samkrtyayana’s edition of Vasubandhu’s
Abhidharmakosa

Louis de La Vallée Poussin translated Vasubandhu’s Abhidharmakosa from the
Chinese translation by Xuanzang and a Tibetan translation, and also used the
Japanese edition of Kusharon by Saek1 Kiokuga (Kyoto 1887). La Vallée Poussin
provided the Sanskrit text of the karikdas in the footnotes to his translation, taken
from Yasomitra’s commentary (Sphutartha Abhidharmakosa-vyakhya), the only
surviving Sanskrit commentary, or reconstructed the text of the karikas from the
Tibetan translation or other sources. His translation is densely saturated with
Sanskrit terms.

I1.1. Title page
The full title of Rahula Samkrtyayana’s work as given on the title page is:

Abhidharmakosah acarya-Vasubamdhu-pranitah |
“Mahapamdita - “Tripitakacarya ’-sriRahula-Samkrtydayana-viracitaya
Nalandikabhidhaya tikaya parisistadina ca sahitah |

Varanasyam Kasi-vidyapithena prakasitah | 1988.

The Abhidharmakosa [“Treasury of Higher Doctrine”] composed by
Vasubandhu, with the commentary called Nalandika and appendices
etc. compiled by Mahapandita, Tripitakacarya $rT Rahula Samkrtyayana,
published in Varanasi, in Kasi-vidyapitha, in 1988 [1931 cE].

11.2. Dedication

On the back of the title page the author put the following stanza in praise of the
great scholar Louis de La Vallée Poussin (*Piisin):

pramathya cina-podbhasam ayam ksira-mahavarnavam* |
venoddhrtam kosa-ratnam tasmai sriPisine ‘rpaye ||

*recte: -maharnavam

This pandita had found a fragmented edition of the Pramanavarttika. 1 read the Tibetan
version and they [he and Rahula] translated [what I read] into Sanskrit and correlated it
[with the Sanskrit fragments].
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I offer [this book of mine] to SrT Piisin [La Vallée Poussin] who having
churned Chinese and Tibetan languages, this great ocean of milk, pulled
out the Kosa-jewel.

I1.3. Notification (samjiiapanam)

In his Notification (Foreword) (samjiiapanam) RS briefly explained that the
present work is based on the French translation of Vasubandhu’s Abhidharmakosa
(with bhdsya), which was made by the Belgian scholar Louis de La Vallée Poussin
from the Chinese translation by Xuanzang and published by the Belgian Society
of Oriental Studies. More than five hundred karikas in the original Sanskrit,
which were placed in the footnotes, have been extracted from the manuscript of
Yasomitra’s Sphutartha Abhidharmakosa-vyakhyd commentary or restored into
Sanskrit with the help of the Chinese and Tibetan translations.*

In the following Rahul JT explained his editorial principles regarding the Sanskrit
text of the karikas:

» round brackets (capa-bandhin) = restored by Rahul Ji,
» square brackets [catuskona-bandhin] = restored by La Vallée Poussin,

* round brackets (capa-bandhin) = karikas extracted from Yasomitra’s
Sphutartha commentary.

He emphasised that the depth (gambhirya) of Vasubandhu’s treatise is well
known — the gist of the Tripitaka was condensed into six hundred minus one
stanzas (karika). To make their dense content easier to understand, RS provided
them with a light running commentary, which he called Nalandika.

Rahul J1 generally copied the Sanskrit text of the karikds set down by La
Vallée Poussin faithfully, trying to retain the square brackets used by him. He
bound the karikas together with a concise summary of the text of Vasubandhu’s
commentary (Bhasya) and omitting any discussion or polemic. Generally, he
presents the content of a stanza by following LVP’s translation. Occasionally
he also gives cross-references to other stanzas of the Abhidharmakosa. At the
end of the book is a detailed index of technical terms. In addition to these there
are appended numerous folded pages which contain various useful lists of terms,
schemes, tables, drawings, etc. painstakingly prepared by the author.

The work was completed in a very short time of two and a half months, just
before RS’s return from Sri Lanka to India. After coming back to India he hastily
set off to Tibet, therefore was unable to bring to completion some details.

4 Of great help was the Japanese edition of Kusharon by SAEk1 Kyokuga (1887).
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Finally, the author acknowledged with gratitude the help of acarya Narendra
Deva, the principal of the Kasi-vidyapitha, for publishing his work.* Also words
of thanks were directed to [bhadanta] Ananda Kausalyayana of Sr1 Lanka, and
last but not least to the publisher, the Kasi-vidyapitha. The Foreword is dated
to pausa-Suklaikadasyam 1985 vikramabde, which corresponds to 21 January
1929, Monday. The date of the publication as given on the title page is 1988,
which corresponds to 1931 (see above).

11.4. Table of contents (visaya-siici)

After the Foreword there follows the Table of contents (visaya-siici). In the
square brackets I added the titles of the chapters according to the Sanskrit
manuscript of the Abhidharmakosa-karika (ed. GOKHALE 1946):

samjiapanam = Notification (Foreword),

visaya-siici = Table of contents,

bhumika = Introduction (pp. 1-24),

dhatu-nirdesah [1] (pp. 1-20),

indriya-nirdesah [11] (pp. 21-48),

lokadhatu-nirdesah [111] (pp. 49-84) [Ms. loka-nirdesah],

karma-nirdesah [1V] (pp. 85-129),

anusaya-nirdesah [V] (pp. 130-158),

arya-pudgala-nirdesah [VI] (pp. 159-192) [Ms. marga-prahana-

nirdesah],

10. jAana-nirdesah [V11] (pp. 193-220),

11. dhyana-nirdesah [VII] (pp. 221-236) [Ms. samapatti-nirdesah],

12. karikanukramanika (pp. 237-247) = Index of karikas,

13. matpirita-karikamsanam sict (pp. 248-249) = Index of parts of karikas
restored by me [=RS],

14. Sabdanukramanika (pp. 250-320) = Word index,

15. suddhasuddha-patram (pp. 321-327) = Corrigenda.

e A A b

46 Narendra Deva (1889—1956) prepared his own translation of the Abhidharmakosa into Hindi.

In 1942 acarya Narendra Deva was under detention in Ahmadnagar, during the rastriva
andolan. At that time he translated Vasubandhu’s work from the French translation of La
Vallée Poussin in full, and the three chapters (Bhag 1: Kosasthana 1-111) were published
posthumously in 1958. The remaining chapters have been published later: Bhag 2 (IV-V):
1973, Bhag 3 (VI): 1984, Bhag 4 (VII-IX): 1986 (NARENDRA DEvA 1958-1986). In 2008,
the Hindustani Academy (Allahabad) published the complete translation in 4 volumes.
Narendra Deva presented Vasubandhu and his works in his other book, Bauddha-dharma-
darsan (NARENDRA DEvA 1956). He did not mention anything about the Sanskrit edition of the
Abhidharmakosa by Rahul JT who was mentioned only once, on p. 169, that he brought photos
of the main Sanskrit text found in Tibet (7ibbat se miil samskrt-granth ka photo laye the).
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The list of the folded pages attached at the end of the book containing the tables,
schemata, drawings, etc., was not given. The following is a list of contents
compiled by me:

A A A o e

10.
11.
12.
13.
14.
15.

16.
17.

ad p. 1 (ka) — *75 dharmah

ad p. 1 (kha) — *18 dhatavah

ad p. 21 — *samskrta-dharmah

ad p. 21 — *22 indriyani

no page number — (kamcana) bhiimandalam

ad p. 49 — lokadhatuh

no page number — dvadasamga-pratitya-samutpadah | bhava-cakram
ad p. 85 (ka) — *karma

ad p. 85 (kha) — karma-patha | karma-samutthana | karma-vedaniyata |
viksiptata | prahanabhagiya | avarana | paramita | yogapravartita
karma

ad p. 131 (ka) — anusaya

ad p. 131 (kha) — klesa

ad p. 159 (ka) — bhavana

ad p. 159 (kha) — arya-pudgala

ad p. 159 (ga) — marga | bodhipaksika-dharma

ad p. 193 — prajiia—jnana — drsti | buddhavenika-dharma | prantakotika |
vidya | jiana

ad p. 221 — dhyana

no page number — *dhyana

IL5. Introduction (bhiimika)

The Introduction, or bhiimikda, contains the following main topics, not specified
as such, which may be grouped under the following headings (below I offer
a general overview of the content):

A. Section on the Buddha and the development of religion (pp. 1-6)

Brief account of the life of the Buddha. According to R. Samkrtyayana’s
calculation, the Buddha was born in 505 and passed away in year 423 of
the ancient Vikrama era (Vikrama-pirva-vatsare);

First council (prathama samgiti),
Second council (dvitiya samgiti);
18 schools or sects (nikaya) of Buddhism according to the chronicle

Dipavamsa and Vasumitra’s treatise;

Asoka’s reign and the third council (¢#tiya samgiti);
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Mission to Sri Lanka and implementation of the Dharma on the island
(year 190 Vikrama-piirvabde);

. Section on the Abhidharmakosa (pp. 6-21)
1.

Historical development of the Abhidharma
Definition of the appellation Kasmira Vaibhasika (ad AK VIIL.40);
School of the Sarvastivada on the historical background;

Succession of masters (sthavira-parampara) according to the Asoka-
vadana and the Vinaya-pitaka;

Classifications of the Tripitaka according to the traditions of the
Sthaviravada and the Sarvastivada:

= Sitra-pitaka

= Vinaya-pitaka

= Abhidharma-pitaka;

Content of the Jrianaprasthana, the first treatise of the Sarvastivada

Abhidharma-pitaka, following the article of J. Takakusu*’ in the Journal
of the Pali Text Society (TaAkakUSU 1904—1905);

Mahavibhasa, or the Great Commentary on the Sarvastivada Abhidharma;

. Vasubandhu and the Abhidharmakosa

Abhidharmakosa of Vasubandhu in Chinese translations by Paramartha
and Xuanzang;

Problem of the date of Vasubandhu;

Account of the life and works of Vasubandhu;

List of Vasubandhu’s works according to the Chinese and Tibetan
catalogues of the Tripitaka;

Structure of the Abhidharmakosa; number of karikas: according to the
author — 597 4, according to Takakusu — 602;

Popularity of the Abhidharmakosa in India — testimony of a passage in
Bana’s Harsacarita VI,

In Sri Lanka a certain Rahulasangharaja composed a treatise Moggallana-
paricika-pradipa;

List of commentaries on the Abhidharmakosa preserved in the Tibetan
Tanjur;

List of the Abhidharma treatises preceding the compilation of
Vasubandhu’s Abhidharmakosa;

47

The name of the Japanese scholar J. Takakusu was “Sanskritised” by Rahul J1 into *(acarya-)
Tarka-kusala.
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C. Discussion on the origin of the Mahayana and its difference from the
Sravakayana (pp. 21-24)
* The so-called Nine Jewels (nava-ratna) or the Mahayana sitras which
are highly esteemed in Nepal;

e Rahula Samkrtyayana’s list of four differences between Mahayana and
Sravakayana according to the work of Th. Stcherbatsky*, Conception of
Buddhist Nirvana (STCHERBATSKY 1927);

« Quotations of passages referring to the Buddhist schools from Sankara’s
Brahma-siitra-bhasya 11.2 conclude the Introduction.

I1.5.1. List of references in the bhiamika

In the footnotes to the bhiamikd, RS gives bibliographical references in
abbreviated form (here we give them in full). References indicate the sources
from which RS drew his knowledge of Buddhist history, Abhidharma literature,
Vasubandhu and his Abhidharmakosa, etc.

Page / footnote number

5/1: Beal, Samuel. “The Eighteen Schools of Buddhism”. Indian Antiquary
Dec. 1880: 299-302.

5/2: Dipavamsa.
6/5 and 7/1, 2, 4: Przyluski, Jean. La légende de ['empereur A¢oka. Paris 1923,

7/3: Liiders, H. “A list of Brahmi inscriptions from the earliest times to about
A.D. 400 with the exeception of those of Asoka”. Appendix to Epigraphia
Indica, vol. 10, 1912. [Probably the work in question; reference given by
RS uncertain: Epigraphia Indica, vol. X, p. 113.]

8/1: Vinaya-pitaka Parivara, Atthaparajika.

9/1: Konow, S. “The Taxila Silver Scroll Inscription of a Kusana King”.
Epigraphia Indica 14, 1917-1918: 284-295. [From the context it follows
that it is most likely Konow’s article; the reference to Epigraphia Indica,
vol. IX, App., p. 25 seems to be wrong.]

9/2: D.B. Spooner. “The Kaniska Casket Inscriptions”. Annual Report of the
Archeological Survey of India, 1909—1910: 135-141.

12/1: Takakusu, J. “On the Abhidharma Literature of the Sarvastivadins”.
Journal of the Pali Text Society 1904—1905: 67—146. [RS wrongly: Journal
of the Royal Asiatic Society 1905, p. 161.]

12/2, 3: Takakusu, J. “Abhidharma Literature...”, Journal of the Pali Text Society
1904-1905.

* The name of the Russian Buddhologist Th. Stcherbatsky (S¢erbatskoy) was “Sanskritised” by
Rahul J1 into *(acarya-)Cira-vasuki.
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13/1: Takakusu, J. “The Life of Vasubandhu by Paramartha (A.D. 499-569)”.
T’oung Pao V, 1904: 269-296.

14/1: Takakusu, J. “A Study of Paramartha’s Life of Vasubandhu and the Date of
Vasubandhu”. Journal of the Royal Asiatic Society 1905: 33-53.

14/2: Bhattacharyya, B. Foreword to the Tattvasamgraha (ed. E. Krishnama-
charya, Baroda 1926. GOS 30-31), pp. LXVI-LXX: “Vasubandhu”.

14/3: Rangaswami Saraswati, A. “Vasubandhu or Subandhu”. Indian Antiquary
LI, Jan—Aug 1924: 8-12, 177-180.

17/1: Cordier, P. Catalogue du fonds tibétain de la Bibliotheque Nationale. 111.
Index du Bstan-gyur. (Tibétain 180-332). Paris 1915.

17/2: Takakusu, J. “Abhidharma Literature...”. Journal of the Pali Text Society
1904-1905.

18/1: Bana(bhatta), Harsacarita, chapter VIII.

18/2:  Moggallana-paricikapradipa, — Dharmakirti-sri-Dharmarama-nayaka-
mahasthavira-sampadita. [A commentary on the Pali grammar of
Moggallana.]

18/3: Cordier, P., Catalogue du fonds tibétain...

19/1: Takakusu, J. “Abhidharma Literature...”. Journal of the Pali Text Society
1904-1905.

22/1: Stcherbatsky, Th. The Conception of Buddhist Nirvana. Leningrad 1927.
23/1: Brahmasiitra-Sarnkara-bhasyam.
24/1: Sarvadarsana-samgraha, Bauddha-darsanam.

I1.6. The Sanskrit text of Vasubandhu’s Abhidharmakosa

The mainbody of the book consists of the mizla of Vasubandhu’s Abhidharmakosa,
i.e. the karikas of the chapters I-VIII, which are provided with a simple
commentary the author called Nalandika-tika. As a rule, the karika or its
part is followed by a more or less extended elucidation of the subject matter,
which develops a succinct contents of a stanza. Sometimes the author simply
offers a synonymical word to explain a given term. A good example of such
extended explanation is karika VIL.29 (pp. 206-207) or VL.2 (pp. 159-160),
where the author after brief development of its meaning gave an etymological
explanation of the technical term(s), and also inserted references to Buddhist
Pali texts, in this case the Yamaka and the Visuddhimagga. The author refers
for the most part to the Pali texts. Elsewhere one can find references to Sanskrit
Buddhist texts too, e.g. Madhyamakavatara, Bodhisattvabhiimi, Divyavadana,
Abhisamayalamkaraloka.

Within the second chapter the author introduced, occasionally, a sub-section
hetu-phala-nirdesa (p. 39), where he provided copious internal references to
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the other parts of the Abhidharmakosa. There are no footnotes, except those on
p. 137 ad AK V.22,

The text of the Abhidharmakosa ends with the chapter VIII, stanza 40,* which
agrees with the text edition of Gokhale (GOKHALE 1946: 99). In Gokhale’s edition
there follow three stanzas numbered 41—43 that make up the end of chapter eight
(samapatti-nirdeso nama astamam kosa-sthanam). In Rahula Samkrtyayana’s
rendering these three stanzas (without numbering and marked with inverted
comas)™ follow his short elucidation of the meaning of the karika 40 (p. 236).%!
Now, the edition of Gokhale contains stanzas numbered 1-13 extracted from the
ninth prose chapter pudgala-nirdesa (p. 100), whereas Samkrtyayana concluded
his edition with his own six stanzas (numbered 1-6) before closing the whole
text with the formulas (p. 236):

(iti dhyana-nirdesah) |
(samaptam astamam kosasthanam) |
(samaptas ca’bhidharmakosah) |
iti |

In his stanzas Rahula Samkrtyayana praised the greatness of Vasubandhu and
his treatise as being like a jewel, then paid homage to the great scholar Louis de
La Vallée Poussin who translated it into French using the Chinese and Tibetan
translations, expressed his gratitude to Srilankan Vidyalamkara, and finally gave
his name, place and date of the publication of his book.*?

Y kasmira-vaibhasika-niti-siddhah

prayo mayayam kathito bhidharmah |
yad durguhitam tad ihasmadagah
saddharmanitau munayah pramanam || 40 ||

30 After LVP, Kosa VIII, p- 224, fn. 1 (with some mistakes).

31 kasmiranam vaibhasikanam (=vibhasasastra-pramanakanam) matanusaram eva prayogam

abhidharmakosah proktah | yat kim aptha maya na sugrhitam, tan mama dosah | saddharma

varnane tu buddha bhagavantah, buddhaputrah saradvatiputradaya eva pramanam |

2 sambuddha-sambodhi-maharnavottha-prakysta-ratnavali-pirna-kosah |

vyadhayi dhirena vihina-doso "bhidharma-koso vasubandhund yah || 1 ||
kale kaldjiiana payovimukta srotassu nalandamukhesu so "yam |

sa pisind kovida-purnigavena cina-tripod-vagvasanam viniya |

prakasitah phramsagird sabhasyah, girvanavak karikaya ca sarddham || 3 ||
tasyavalambena divogavisu pramd cita Sesitakarikanam |

nalandikam tadvivrtim vidhaya sthanam duritham saralikytam ca || 4 ||
piyisinah piusina dsrayena prayo nibaddha vivrtir mayatra |

yad durgrhitam tviha mamakam tat sphutam ca sarvam vibudhasya tasya || 5 ||
lamkalamkara-bhiite bibudhavarajusi ksantikirttyanvavaye,
vidyalamkara-vidyasadanabudhapade prositena prabaddha |
samskrtyenarya-kasiksitisu janijusa rahulenatmaneyam,

kartikyarka-grahau vikramasaradi vidhau vanavasvam kacamdre || 6 ||
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11.7. Nalandika-fika

To show the method RS used in translating LVP’s French translation of the
Abhidharmakosa into Sanskrit, I have selected four passages below as examples:
first I give the text of RS’s edition, then the original fragment from LVP’s
translation, and in a footnote the corresponding fragment from P. Pradhan’s
edition of the Abhidharmakosa, based on a manuscript found by RS in Tibet.

The text of the karikas was taken by RS from the LVP footnotes to his translation.
RS founded his commentary on the French translation of the Abhidharmakosa-
bhasya, adapting and abridging it, omitting polemical passages, and using LVP’s
footnotes with passages from Yasomitra’s commentary and other texts.

The printed Sanskrit text in devanagari of Rahul Ji’s edition of the
Abhidharmakosa (abbr. RS, AK) does not always follow the sandhi rules. There
are also occasional misprints and the division of compound words is sometimes
unusual (cf. e.g. AK V.22). In some places, the typographical symbols used by
RS are missing, and some of the letters are poorly legible. The text of the karikas
is printed in bold type (here: in normal type) and the text of the explanatory
section is printed in smaller type (here: in italics). Occasionally I have made
minor corrections and additions to the RS text in braces {}.

1. Ad AK 11.49
RS, AK, p. 39:
(hetu-phalanirdesah) |

[karanahetuh sahabhiih sabhagah samprayuktakah |

sarvatrago vipakas ca] sadvidho hetur isyate || 49 ||
karanahetvadayah | sad hetavah — karanahetuh = sattahetuh | sahabhith =
anyonyakaranam | sabhdgahetuh = anugatahetuh = samana-bhagahetuh |
samprayuktahetuh = preritahetuh | sarvatragah = sarvadaisikah *|>

*vipakahetuh is missing!

LVP, Kosa vol. 1, p. 245 and fn. 1:

49. Karanahetu, sahabhii, sabhaga, samprayuktaka, sarvatraga, vipaka:
le hetu est considéré comme sextuple.

Karanahetu, raison d’étre ; sahabhithetu, cause mutuelle ; sabhagahetu, cause
pareille ; samprayuktakahetu, cause associée; sarvatragahetu, cause universelle;
vipakahetu, cause de rétribution : telles sont les six sortes de causes que recon-
naissent les Abhidharmikas (Jianaprasthana, 1, ii).

33 Cf. AKBh, p. 82:
karanam sahabhiis caiva, sabhagah samprayuktakah |
sarvatrago vipakakhyah, sadvidho hetur isyate || 49 ||
sad ime hetavah | karanahetuh sahabhithetuh sabhdagahetuh samprayuktakahetuh
sarvatragahetuh vipakahetur iti |
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2. Ad AK V.22

RS, AK, p. 137 and fn. 1-4:

[ekams$ena vibhagena prcchatah sthapaniyatah |
vyakrtam] maranotpatti-vi§ista-tmanya tadivat* || 22 ||
*recte: maranotpattivisistatmanyatadivat — MM.
caturvidham prasna-vyakarana{m} — 1. ekamsena vyakaranam, 2. vibhajya
vyakaranam, 3. pariprccha-vyakaranam, 4. sthapaniyam (=anuttaritam) iti ||
1. “mriyamte sarve sattva’” iti prasne, “‘mriyamte” iti ekamsena vyakartum
Sakyate |
2. “utpadyante sarve sattva” iti prasne, vibhajya vyakarttavyam bhavati,
“klesasamanvita utpatsyante na klesavarjitah” |

3. “manusyo visisto hino ve ’ti prasne, “kasya sambandhene ti prastavyam
bhavisyati | “devasambandhene’tyukte “hina” iti vyakarttavyah,
“apayagati sattvasambandhene "tyabhihite “visista” iti vyakarttavyam |

4. “skandhdh sattvd eva tato bhinnd ve’ti prasnah sattvasya visaye, sattvas
ca nastyeva kim api vastu | tenayam prasnah “‘vandhyaputrah Suklah
krsno ve ’ti vat sthapaniya eva |>*

LVP, Kosa vol. 1V, p. 44:

22. Réponse catégorique, comme pour la mort ; réponse en distinguant,
comme pour la renaissance ; réponse par question, comme pour la supé-
riorité ; réponse en récusant la question, comme pour la nonidentité.>

1. Si on demande : « Tous les étres mourront-ils ? », il faut répondre d’une
maniére catégorique : « Ils mourront ».

2. Si on demande : « Tous les étres naitront-ils ? », il faut répondre en
distinguant : « Les étres revétus de passion (klesa) naitront ; les étres
exempts de passion ne naitront pas. »

3. Siondemande : « L’homme est-il supérieur (visista) ou inférieur (hina) ? »,

34 Cf. AKBh, p. 292: caturvidho hi prasnah || ekdmsavydkaranivo vibhajyavyakaranivah

55

pariprcchyavyakaranivah sthapaniyas ca | tatra yathakramam veditavyam |
ekamsato vyakaranam vibhajya pariprechya ca |
sthapyam ca maronotpattivisistatmanyatadivat || 22 ||
kim sarvasattva marisyantity ekamsena vyakartavyam marisyantiti |
kim sarve janisyanta iti vibhajya vyakarttavyam saklesa janisyante, na nihklesa iti |
kim manusyo visisto hina iti pariprcchya vyakarttavyam | atha briiyad apayan iti visista iti
vyakarttavyam |
kim anyah skandhebhyah sattvo nanya iti sthapanivah | sattvadravyabhavat | bandhya-
putrasyamagauratadivat |
LVP, Kosa vol. 1V, p. 44 fn. 1: mgo gcig dan ni rnam phye dan | dri dan bzhag par lun bstan
pa | chi dan skye bar khyad par hphags | bdag gzhan la sogs Ita bu yin.
[ekamsena vibhagena prcchatah sthapanivatah |
vyakrtam) maranotpattivisistatmanyatadivat ||
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il faut répondre par une question : « Par rapport a qui ? » Si on répond :
«Parrapport aux dieux », il faut répondre : « Il est inférieur ». Si on répond :
« Par rapport aux étres des mauvaises destinées », il faut répondre : « Il
est supérieur ».

4. Sion demande : « Les skandhas sont-ils la méme chose que le sattva ou
&tre-vivant, ou en sont-ils différents ? », ¢’est une question a récuser parce
que la chose appelée “ étre vivant ’ n’existe pas. De méme on récuserait la
question : « Le fils d’une femme stérile est-il noir ou blanc ? »

3.Ad AK VI.2
RS, AK, pp. 159-160:
[satyanyuktani catvari]
tani ca —
[duhkham samudayastatha |
nirodho margah]

duhkha-satyam, samudaya-satyam, nirodha-satyam, marga-satyam ceti |
etesam yathabhisamayam kramabh || 2 ||

sarvaprathamam  dubkhasatyasyaiva  saksatkaro  bhavati, tatah

samudayasatyasya, tato nirodhasatyasya, tato margasatyasya, ata evesam

parisamkhyane prathamadi kramah | duhkham hi prathamarya-satyam,
samudayam dvitiyam |

abhisamayah (abhi + sam + in) = abhisambodhah {,} ayah = jianam, sam =

samyak, abhi = abhimukham, nirvanabhimukham* hi samyagjiianam abhi-

samayah |

(1) pamca upadana-skandhah duhkha-satyam |

(2) sasrava-dharmandam hetuh samudaya-satyam |

(3) pratisamkhya nirodhah (2:55) nirodha-satyam |

(4) saiksa asaiksa dharma marga satyam |

yadva —

(1) namarapam dubkhasatyam, (2) karma klesas ca samudayah; (3) karma
klesa-ksayah nirodhasatyam, (4) samatha-vipasyanah margasatyam |

vibhajyavadinastu —

(1) astau duhkhasvabhavah — dubkham duhkhasatyam ca; anye sasrava
dubkham, param na duhkhasatyam | (Yamaka —1:17)

(2) bahya-samsthiti-karika trsna samudayah samudaya-satyam ca, anyah
sarvah trsnah sasravadharma-hetavas ca samudayo na samudaya-
satyam |

(3) tasyah trsnaya nirodhah nirodho nirodhasatyam ca, sarvanyatysnanam
nirodhah, sasravadharmanam sarve ‘nye hetavasca nirodhah, param na
nirodhasatyam |

36 From hereon RS has translated his comment from LVP, Kosa IV, p- 122, fn. 3.
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(4) saiksasya astangamargo margah marga-satyam ca, saiksasyanye
dharmah, sarve ‘Saiksa-dharmdsca margah, na param marga-satyam |
etasmin mate arhanto duhkha-nirodha-satyadvaya-samanvita bhavamti,
na tu samudaya-marga-samanvitah | “‘yasma pana etani saccani buddha-
dayo ariya pativijjhanti, tasma ariyasaccaniti vuccamti... ariyaniti =
tathani — avitathani = avisamvadakaniti attho | (Visuddhimagga 495).

*recte: nirvanabhimukham — MM.

LVP, Kosa vol. 1V, p. 120 and fn. 2—4:

2 a. Les quatre vérités ont été dites.
2 b—c. A savoir douleur, origine, destruction et chemin.

2 c—d. Leur ordre est celui dans lequel elles sont « comprises ».%

[.]

LVP, Kosa vol. 1V, p. 122, fn. 3:

Vibhasa, 77, 5. — Quelle est la nature des quatre vérités ? — Les maitres
d’Abhidharma disent : 1. la vérité de douleur est les cinq upadanaskandhas ;
2. la vérité de I’origine est la cause des dharmas impurs (sasravahetu) ;
3. la vérité de la destruction est leur pratisamkhyanirodha (ii. 55 d) ; 4. la
vérité du chemin est les dharmas qui font les Saints (dharmas saiksas et
asaiksas).— Les Darstantikas disent: 1. la vérité de la douleur est le namaripa ;
2. la vérité de ’origine est le karman et le klesa ; 3. la vérité de la destruction
est I’anéantissement (ksaya) du karman et du klesa ; 4. la vérité du chemin
est le calme et Iintellection (Samatha vipasyana). — Les Vibhajyavadins (voir
v. trad. p. 23, 52) disent : 1. ce qui a huit caracteres de duhkha est duhkha et
duhkhasatya; les autres dharmas impurs (sasrava) sont duhkha, mais non
pas duhkhasatya [comparer les sources palies citées ci-dessous p. 125 n. c] ;
2. la trsnpa qui produit existence ultérieure est samudaya et samudayasatya;
toute autre frsna et les autres causes de dharmas impurs (sasravahetu) sont

57

58

Cf. AKBh, p. 327: kanimani satyani kati ca |

satyany uktani catvari || 2a ||
kvoktani | sasravanasravadharmanirdese | andsrava margasatyam iti svasabdena,
pratisamkhyanirodho yo visamyoga iti nirodhasatyam, duhkham samudayo loka ity atra
duhkhasamudayasatye | kim esa evaisam anukramah | nety aha | kim tarhi |

duhkham samudayas tatha |

nirodhamarga iti || 2bc ||
esa esam anukramah | svabhavastu yatha piirvam uktas tathaiveti pradarsanarthas
tathasabdah | sa punar ayam,

esam yathabhisamayam kramah || 2cd ||
vasya hi satyasyabhisamayah piirvas tasya purvanirdesah | itaratha hi pirvam hetunirdeso
bhavisyat pascat phalanirdesah |
LVP, Kosa vol. 1V, p. 120, fn. 2. bden pa dag ni bzhir bshad do = [satyany uktani catvaril;
fn. 3. sdug bsngal kun 'byung de bzhin du | 'gog dang lam ste = [duhkham samudayas tatha |
nirodho margah];
fn. 4. de dag ji ltar mngon rtogs rim = etesam yathabhisamayam kramah.
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samudaya, mais non pas samudayasatya ; 3. la destruction de cette t7sna est
nirodha et nirodhasatya ; 1a destruction de toute autre f7:sna et des autres causes
de dharmas impurs est nirodha, mais non pas nirodhasatya ; 4. le chemin a
huit membres du Saiksa est marga et margasatya ; les autres dharmas de
Saiksa et tous les dharmas d’ Asaiksa sont mdrga, mais non pas margasatya.
Mais, dans ce systéme, les Arhats possédent seulement les vérités de duhkha
et de nirodha, et non pas les vérités de samudaya et de marga.

4. Ad AK VII.28¢cd-29

RS, AK, pp. 205-207:

sthanasthane dasa jhiananyastau karmaphale [nava] || 28cd ||
dhyana *’dhyaksa-’dhimoksesu [dhatau ca], pratipatsu [va] |
dasa dve samvrtijiiane sad va dasa va ksaye || 29 ||*°

tani tathagatasya dasa balani —

1. sthana ’sthanajiianabalam — “tathagatah sthanam ca sthanato yatha-
bhiitam prajanati | asthanam ca asthanatah | idam prathamam tatha-
gatasya balam, yena balena samanvdagatah tathdagato ‘rhan samyak-
sambuddha udaram arsabham sthanam pratijanati brahmam cakram,
pravartayati parsadi samyaksimha-nadam nadati | atra dasa ‘pi
(samvrtadi) jianani parisamkhyam gacchati |

2. karmavipakajiianabalam — “fathagato titanagatapratyutpannani karma-
dharmasamadanani sthanato {hetuto} vastuto vipakatas ca yathabhiitam
prajandti, ...idam dvitivam tathagatabalam, yena... | marganirodha-
JjAanavarjitani astau jianani |

60

61
62

Cf. AKBh, pp. 411-412:

dhyanadyaksadhimoksesu dhatau ca || 29ab ||
dhyanavimoksasamadhisamapattijianabalam nava jiianani | nirodhajiianam hitva | evam
indriyaparaparajiianabalam nanadhimuktijianabalam nanadhatujiianabalam veditavyam |

pratipatsu tu || 29b || [p. 412]

dasa va || 29c ||
nava veti matavikalpartho vasabdah | yadi saphala pratipat grhyate | sarvatragamini
pratipajjianabalam dasa jiianani | na cen nava | anyatra nirodhajiianat |

samvrtijianam, dvayoh || 29c¢d ||
puarvanivasanusmrtijiianabalam *cyutyupapattijianabalam ca™ samvrtijiianam |

sat dasa va ksaye || 29d ||
asravaksayajiianabalam sad jiianani dharmanvayanirodhaksayanutpadasamvrtijianani | yadi
nirodhajiianam evasravaksayajiianam | atha ksinasravasamtane jiianam asravaksayajianam
tato dasa jiianani |
*—* Pradhan omits!
Here and below, all Sanskrit text in quotation marks follows Yasomitra’s Vyakhya, quoted by
LVP, Kosa vol. V, p. 68—69, fn. 1. LVP’s edition of the Vyakhya was based on his reading of
the manuscript kept at the Bibliothéque Nationale (Société Asiatique). In my footnotes, I give
references to the text of Wogihara’s edition (AKVy).

WOGIHARA (1932-1936: 641.15-19).
WOGIHARA (1932-1936: 641.19-23).
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3—6.  dhyana-vimoksa-samadhi-samapattijianabalani —  “tathagato

dhyana-vimoksa-samadhi-samapattinam  samklesa-vyavadana-vyava-
sthanavisuddhim yathabhitam prajanati | {... 3} {parasattvanam}
parapudgalanam indriyaparaparatam yathabhiitam prajanati... | {... 4}
nanadhimuktikam lokam anekadhimuktikam yathabhiitam prajanati... |
{... 5} nanadhatukam lokam anekadhatukam...| {... 6} % nirodhajiianam
antarena nava jianani atra catursu |

. sarvatra{-}gamini[-|pratipajjiianabalam — nanagatisambandhi marga-

Jjhanabalam | atra nava dasa va jiianani | “pratipado narakadigaminyah |
narakagamini pratipad yavad devagamini nirodhagamini ca | tatra ya
narakadigaminyah pratipadasta hetuh | pratipadyante tabhir iti krtva |
margo ’pi pratipaducyate tena hi visamyogah pratipadyate | nirodhastu
katham sa capi pratipad? pratipadyate tam iti krtva, pratipatphalam va
pratipad ity ucyate | ”** “hetur hi sarvatragamini pratipad isyate | tatha
hivydcaksate | sarvatra gamini pratipad jiianabalam | satkaya-samudaya
[nirodha] gaminity artha iti | tatra satkayah pamcopdadanaskandhah |
samudaya utpada ihabhipretah | {...} satkayanirodho visamyoga{h} |
tatra sarvatra gantum Silam asyd iti sarvatragamini | sarvatra gamini
cdsau pratipacca sarvatragamini pratipat | tadjiianam tadeva ca balamiti
sarvatra gamini pratipajjiianabalam | %

tatra svaphalavirahite marge parigrhite nava jianani, saphale tu dasa |

8-9. piirvanivasajnanabalam, cyutyupapadajnanabalam ca — etad dvayam

samvrtijianam |

10. asravaksayajiianabalam, “asravanam ksayad andsravam ceto-

vimuktim prajiavimuktim drsta eva dharme svayam abhijiiaya saksat-
krtvopasampadya prativedayate | ksind me jatirusitam brahmacaryam
krtam karaniyam naparam asmad bhavam prajanamiti... | %

tatra sad dasa va jianani bhavanti | sad dharma-vaya-nirodha-ksaya
‘nutpada-samvrtijiianani |

LVP, Kosa vol. V, pp. 68-71:

28¢-29. Dix savoirs dans le sthanasthana; huit dans le karmaphala ; neuf
dans les dhyanas, etc., dans les indriyas, dans les adhimoksas, dans les
dhatus ; neuf ou dix dans les pratipads ; deux sont samvrtijnana ; le nirodha
est six ou dix savoirs.?”’ [p. 69]

1. Le sthandasthanajiianabala — 1a force qui consiste dans la connaissance de

ce qui est possible et impossible (= le savoir du possible et de I’impossible

6 WoarHARA (1932-1936: 641.23-33).

% WogIHARA (1932-1936: 643.33-644.4).
8 Wocmara (1932-1936: 644.5-11).

% WocGrHARA (1932-1936: 642.22-25).

7 Cf. LVP, Kosa vol. V, p. 68, fn. 1.
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qui est une « force », c’est-a-dire absolu, vii. 30 c¢) — est les dix jrianas,
comporte les dix jiianas.

2. Le karmavipakajiianabala — 1a force qui consiste dans la connaissance de
la rétribution des actes — est huit jiignas, en excluant la connaissance du
chemin et celle de la destruction (margajiiana, nirodhajiiana).

3-6. Le dhyanavimoksasamadhisamapattijiianabala — la force de la
connaissance des dhyanas, vimoksas, samddhis et samapat[p. 70]tis;
Vindriyaparaparajiianabala — la force de la connaissance du degré des
facultés morales des étres ; le nanadhimuktijiianabala — la force de la
connaissance des diverses aspirations des étres ; le nanadhatujiianabala —
la force de la connaissance des diverses dispositions acquises des étres ;
ces quatre forces comportent neuf jiianas, en excluant la connaissance de
la destruction (nirodhajiiana).

7. Le sarvatragaminipratipajjiianabala — la force de la connaissance des
chemins qui ménent aux diverses destinées, au Nirvana — est ou bien neuf
Jjfianas ou bien dix jianas.
Si on comprend « le chemin avec son fruit » (saphala pratipad), cette
force comporte la connaissance de la destruction (qui est le fruit du
Chemin, marga) ; si on comprend « le chemin sans son fruit », cette force
comporte neuf jianas. [p. 71]

8-9. Le piirvanivasajiianabala — 1a force de la connaissance des anciennes
résidences — et le cyutyupapddajiianabala — la force de la connaissance
de la mort et de la renaissance des étres : ces deux forces sont « savoir
mondain », samvrtijiana.

10. L’ asravaksayajiianabala — la force de la connaissance de la destruction
des « vices » — est six jiaanas ou dix jaanas. On peut considérer
I’asravaksayajiiana en soi, la connaissance de la destruction des vices
qui comporte dharmajiiana, anvayajiiana, nirodhajiiana, ksayajiiana,
anutpadajiiana et samvrtijiiana ; on peut entendre par asravaksayajiiana
le jiidna qui se produit dans une série d’ou les « vices » ont été expulsés :
les dix jrianas existent dans semblable série.

III. Conclusion

Rahul J1 avidly studied the Pali canon and the literature available to him during
his stay in St Lanka. Even then he realised that a huge amount of Buddhist
texts existed in Tibetan and/or Chinese translations. He paid particular attention
to Vasubandhu’s great work, the Abhidharmakosa, which had been translated
from Chinese and Tibetan into French by Louis de La Vallée Poussin. Rahul J1’s
intention was to make this extremely important text available to the Indian reader
in Sanskrit, with the necessary brief commentary. When the book appeared in
print in 1931 (in a small number of copies), its author never imagined that a few
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years later he would make the remarkable discovery of the original Sanskrit
manuscripts of the Abhidharmakosa at Ngor Monastery in Tibet. At the time,
however, his attention was focused on searching for the Pramanavarttika of
Dharmakirti and other texts on logic. Rahul J1 did not return to a study of the
Abhidharmakosa again, while the editing of the manuscripts he discovered was
done by other Indian scholars, Gokhale in 1946 and Pradhan in 1967. Rahul J1’s
work has been forgotten, but it is worth remembering today as a contribution
to the history of Buddhist studies in India. Rahula Samkrtyayana’s personal
interest in Vasubandhu’s Abhidharmakosa stimulated his untiring efforts in
search of the Buddhist Sanskrit manuscripts in Tibet. His successful discovery
of these most valuable treasures of human thought is an everlasting contribution
to the scientific researches (cf. STEINKELLNER 2004).

Author’s note

This is a revised and extended version of a paper presented at the International
Conference on “Rahul Sankrityayan: Mahapandit in the Land of Snow”,
organised by the Indira Gandhi National Centre for the Arts, Delhi, 14-16
March, 2018 (cf. fn. 2 above).

Abbreviations
AK Abhidharmakosa.
AKBh Abhidharmakosa-bhasya. Ed.: PRADHAN (1975).
AKVy Abhidharmakosa-vyakhya, Yasomitra.
Ed.: WoGIHARA (1932-1936).
LVP de La Vallée Poussin, Louis.
LVP, Kosa de La Vallée Poussin, L Abhidharmakosa.
Meri jivan-yatra SAMKRTYAYANA (1998).
RS Rahula Samkrtyayana (Rahul Sankrityayan).
References

Banri, Hardev 2011. Rajpal Advanced Learners Hindi-English Dictionary.
Vol. 1 (a—dha); Vol. 2 (na—ha). Delhi: Rajpal.

BANDURSKI, Frank 1994. Ubersicht iiber die Gottinger Sammlungen der von
Rahula Sankrtyayana in Tibet aufgefundenen buddhistischen Sanskrit-Texte.
Funde buddhistischer Sanskrit-Handschriften III. Sanskrit-Worterbuch
der buddhistischen Texte aus den Turfan-Funden, Beiheft 5. Gottingen:
Vandenhoeck & Ruprecht.



Rahula Samkrtyayana’s Edition of Vasubandhu’s Abhidharmakosa 149

CHUDAL, Alaka Atreya 2016. A Freethinking Cultural Nationalist. A Life
History of Rahul Sankrityayan. Oxford: Oxford University Press. https://doi
.0rg/10.1093/acprof:0s0/9780199466870.001.0001

Conference 2018. Publication accompanying the International Conference on
Rahul Sankrityayana (1893—-1963): Maha Pandita in the Land of Snow,
March 14 — March 16, 2018. New Delhi: Indira Gandhi National Centre for
the Arts.

Durtta, Suman 2016. “Travel of Gendun Chophel with Rahul Sankrityayana
in Tibet and Nepal”. International Journal of Humanities & Social Science
Studies 111(IT): 197-205.

Exhibition 2018. Publication accompanying the Exhibition on Rahul
Sankrityayana'’s Antiquity Collection (From Patna Museum). Organised
by Indira Gandhi National Centre for the Arts, in collaboration with Patna
Museum, Patna, Bihar, March 17th 2018 to April 9th 2018. New Delhi:
Indira Gandhi National Centre for the Arts.

GELONG LODRO SANGPO 2012. Abhidharmakosa-Bhdasya of Vasubandhu.: The
Treasury of the Abhidharma and Its (Auto) Commentary. Translated into
French by Louis de La Vallée Poussin; annotated English translation by
Gelong Lodro Sangpo; with a new introduction by Bhikkhu KL Dhammajoti.
4 vols. Delhi: Motilal Banarsidass.

GENDUN CHOPEL 2014. Grains of Gold. Tales of a Cosmopolitan Traveler.
Translated by Thupten Jinpa and Donald S. Lopez Jr. Chicago
and London: University of Chicago Press. https://doi.org/10.7208
/chicago/9780226092027.001.0001

GOKHALE, V. V. 1946. “The Text of the Abhidharmakosa-karika of Vasubandhu”.
Journal of the Bombay Branch of the Royal Asiatic Society (New Series) 22:
73-102.

Jackson, David P. 1989. The “Miscellaneous Series” of Tibetan Texts in the Bi-
har Research Society, Patna: A Handlist. Tibetan and Indo-Tibetan Studies 2.
Stuttgart: Franz Steiner.

KELLNER, Birgit 2010. “Rahul Sankrityayan (1893—1963) und seine Tibetreisen
im Kontext”. Masala: Newsletter Virtuelle Fachbibliothek Siidasien 5(4).

Law, Narendra Nath 1949. Sphutartha Abhidharmakosa-vyakhya of Yasomitra
(1-3 Kosasthana). Luzac & Co, London. (Calcutta Oriental Series 31).

LA VALLEE PoussiN, Louis de, trans. 1923-1931. L’Abhidharmakosa de
Vasubandhu, trad. et annoté. Tome I: Chapitres 1-2; Tome II: Chapitre 3;
Tome III: Chapitre 4; Tome IV: Chapitres 5—6; Tome V: Chapitres 7-9; Tome
VI: Fragment des Karikas, Index, Additions. Paris-Louvain: Société Belge
d’Etudes Orientales. [English translations: (1) by Gelong Lodré Sangpo,
Delhi 2012; (2) by Pruden, Leo, Berkeley 1988—1990.]



150 Marek MEJOR

Lévi, Sylvain 1932. Matériaux pour I’Etude du Systéme Vijnaptimatra.
Bibliothéque de I’Ecole des Hautes FEtudes, Sciences historiques et
philologiques 260. Paris: Librairie Ancienne Honoré Champion.

Lopez, Donald S., Jr. 2018. Gendun Chopel: Tibet's Modern Visionary. Boulder,
CO: Shambhala.

MACHWE, Prabhakar 1978. Rahul Sankrityayan. New Delhi: Sahitya Akademi.

McGREGOR, Ronald Stuart 1993. The Oxford Hindi-English Dictionary. Oxford:
Oxford University Press.

MENGELE, Irmgard 1999. dGe- "dun-chos- phel. A Biography of the 20th-Century
Tibetan Scholar. Dharamsala: Library of Tibetan Works and Archives.

MucH, Michael Torsten 1988. A Visit to Rahula Sankrtydyana'’s Collection
of Negatives at the Bihar Research Society: Texts From the Buddhist
Epistemological School. Wien: Arbeitskreis fiir Tibetische und Buddhistische
Studien, Universitdt Wien.

MuLg, Gunakar 1998. Mahdapandita Rahul Samkrtydayan. Jivan aur krtitva.
Nay1 Dillt: Nesanal Buk Trast, Imdiya. [1st ed. 1993].

NARENDRA DEVA 1956. Bauddha-dharma-darsan. Patna — 3: Bihar-Rastrabhasa-
Parisad.

NARENDRA DEVA, trans. 1958-1986. Acarya Vasubandhu krta Abhidharmakosa.
Hindustani Ekedem1, Uttar Prades, [lahabad. [Hindi trans.: Part 1 (chapters
[-III): 1958; Part 2 (chapters IV—V): 1973; Part 3 (chapter VI): 1984; Part 4
(chapters VII-IX): 1986.]

PrRADHAN, P. 1975. Abhidharmakosabhasyam of Vasubandhu, Deciphered
and Edited. Revised Second Edition with Introduction and Indices. Tibetan
Sanskrit Works Series 8. Patna: K.P. Jayaswal Institute. [1st ed. 1967.]

Saek1, Kyokuca (A B 1887. Kando Abidatsuma kusharon 5if 28 fn] B2 722 Ji
{H 3. Kyoto: Hozokan. [Reprint: 1978].

SAMKRTYAYANA, Rahula 193 1. Abhidharmakosah dacarya-Vasubamdhu-pranitah |
“Mahapandita”- “Tripitakacarya ’-sriRahula-Samkrtyayana-viracitaya
Nalandikabhidhaya tikaya parisistading ca sahitah | Varanasyam Kasi-
vidyapithena prakasitah | 1988 [= 1931 cE]. Scanned book available at: https:
//archive.org/details/bMdu_abhidharma-kosha-of-acharya-vasubandhu-
sanskrit-with-nalandikabidhaya-commentary/page/n13/mode/2up (accessed
15 October 2024).

SAMKRTYAYANA, Rahula 1932-1933. “The Rise and Fall of Buddhism in India”.
Maha-Bodhi Journal 40(12): 555-564; 41(3): 100-111.

SAMKRTYAYANA, Rahula 1933-1934. “Sanskrit Restoration of Yuan Chwang’s
Vijhiaptimatratasiddhi-§astra”. Journal of the Bihar and Orissa Research
Society 19 (Appendix): 3-73; 20 (Appendix): 73—152.



Rahula Samkrtyayana’s Edition of Vasubandhu’s Abhidharmakosa 151

SAMKRTYAYANA, Rahula 1934. “Recherches bouddhiques, par le bhiksu Rahula
Sankrtyayana (de Bénares). 1. Les origines du Mahayana. II. L’origine du
Vajrayana et les 84 Siddhas”. Journal Asiatique 225 (Octobre—Décembre):
195-230.

SAMKRTYAYANA, Rahula 1935a. “Sanskrit Palm-leaf Mss. in Tibet”. Journal of
the Bihar and Orissa Research Society 21(1): 21-43.

SAMKRTYAYANA, Rahula [SAMKRTYAYAN, Rahul] 1935b. Meri Yarop yatra.
Sahitya Sewak Sangh, Chapra.

SAMKRTYAYANA, Rahula 1936-1937. “On the Way to Tibet”. Maha-Bodhi
Journal 44(10): 454-464; 44(11): 495-511; 45(1): 1-12; 45(4): 141-154.
SAMKRTYAYANA, Rahula 1937. “Second Search of Sanskrit Palm-leaf Mss. in

Tibet”. Journal of the Bihar and Orissa Research Society 23(1): 1-57.

SAMKRTYAYANA, Rahula 1938. “Search for Sanskrit Mss. in Tibet”. Journal of
the Bihar and Orissa Research Society 24(1): 137-163.

SAMKRTYAYANA, Rahula 1943. Acarya-Dharmakirteh Pramanavarttikam
(Svarthanumanaparicchedah)  Svopajiiavrttya  Karnakagomiviracitaya
tattikayd ca sahitam. Allahabad: Kitaba Mahala.

SAMKRTYAYANA, Rahula [SAMKRTYAYAN, Rahul] 1998. Meri jivan-yatra
[atmakatha]. Part 1.1; Part 1.2. [In:] Rahul-vanmaya: jivan yatra. 4 vols.
Nay1 Dillt: Radhakrsna Prakasan Pr. Ltd. [1st ed. 1994].

SFERRA, Francesco 2008. “Sanskrit Manuscripts and Photographs of Sanskrit
Manuscripts in Giuseppe Tucci’s Collection”. [In:] Sferra, Francesco,
ed., Sanskrit Texts from Giuseppe Tucci’s Collection. Part 1. Manuscripta
Buddhica I. Roma: Istituto Italiano per I’ Africa e I’Oriente, pp. 15-78.

Siva, G. P. S. H. de 1968. “A Chronological Survey of Sinhalese Lexicographical
works in Ceylon during the period 1800-1950". Vidyodaya Journal of Arts,
Science, and Letters 1(1): 1-28.

STCHERBATSKY, Th. 1927. The Conception of Buddhist Nirvana. Leningrad:
Publishing Office of the Academy of Sciences of the USSR.

STEINKELLNER, Ernst 2004. 4 Tale of Leaves. On Sanskrit Manuscripts in Tibet,
their Past and their Future. Amsterdam: Royal Netherlands Academy of Arts
and Sciences.

TAakAKUSU, Junjiro 1904. “The Life of Vasubandhu by Paramartha (A.D. 499—
569)”. T’oung Pao 5: 269-296.

Takakusu, Junjiro 1904-1905. “On the Abhidharma Literature of the
Sarvastivadins”. Journal of the Pali Text Society 14: 67-146.



152 Marek MEJOR

TAKAKUSU, Junjiro 1905. “A Study of Paramartha’s Life of Vasubandhu and the
Date of Vasubandhu”. Journal of the Royal Asiatic Society 37(1): 33-53.
https://doi.org/10.1017/S0035869X00032688

Tseny1, Tenzin 2019. “Rahul Sankrityayan in the Land of Snow with Gedun
Choephel”. The Tibet Journal 44(2): 57-73.

WoGIHARA, Unrai, ed. 1932-1936. Sphutartha Abhidharmakosavyakhya of
Yasomitra. 2 vols. Tokyo.



