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The Mahavastu (Mv) — a Buddhist Hybrid Sanskrit text belonging to the
Vinaya of the Mahasamghika-Lokottaravadins — contains a rich collection of
narrative stories, mostly belonging to the jataka' genre. In many cases they
form a peculiar pattern in which a story is first told in a prose parikalpa®, and
then the same, or similar, content is given again by means of a versified jataka
(or the other way round). The relationship between the two components is not
entirely clear — sometimes the parikalpa seems to be merely a prose elaboration
of the content of the jataka, in other cases, however, there are major differences
between the two, i.e., either of them may contain elements absent in the other
one. It would seem that in most cases the verses were composed first, while the
prose part, whose language is easier and more comprehensible to the reader, is
an elaboration of the verses. However, to say so would be an oversimplification.
There seem to be some exceptions to this rule. Certainly, the subject is yet to be
researched further.

Thispattern,i.e.,thetworedactions of the same story, in prose and in verses, occurs
in the Mahavastu several times, e.g., Padumavati-parikalpa and Padumavati-
jataka®, Hastinika-parikalpa and Hastini-jataka®, Syamaka-parikalpa and
Syamaka-jataka, Vijitavi-parikalpa and Vijitavi-jataka, Sarabhamga-jataka,
Vyaghri-jataka®, Parica-vanijasata®. Sometimes both redactions of the story are
included together under “jataka”, i.e., there is no separate colophon for the prose
version, for example in the chapters Sarabhamga-jataka, Pajica vanijasata and

Vyaghri-jataka.

The story of a girl named MalinT also follows the pattern outlined above, though
only to a certain degree. The story is not a parikalpa or a jataka, but a vastu,
meaning “chapter, section, account” and consists of the following parts:

1. The prose account followed by the verse redaction of the same part of
the story — this is exactly the pattern known from the jataka-parikalpa
sections.

2. Then the story goes on only in verses, with no corresponding prose
redaction.

3. After the verses, the story is continued only in prose.

Jataka, a story of a previous birth of the Buddha.

Parikalpa “prose version of a jataka or legend” (BHSD).

See MARCINIAK 2017a.

See KarRASHIMA and MARCINIAK 2019b.

See MARCINIAK 2023.

See MARCINIAK 2018.

On the term vastu see, among others, Yuyama 2001: xxiv—xxv (with further references).
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4. Then the story is continued in verses.

5. The story is completed with a short passage in prose.

Apart from the Malini-vastu, we find in the Mv seven other chapters called vastu:
Dipamkara-vastu, Yasoda-vastu, Sabhika-vastu®, Abhiya-vastu, Mangala-vastu,
Chatra-vastu, and Pirna-vastu. Among them, the verse and prose versions of
the story are found only in the Abhiya-vastu. Thus, it seems that the pattern in
which a story or its part is presented twice, through prose and verse redactions,
is in the Mv characteristic mostly of the jatakas and parikalpas, but it can
constitute a part of other chapters as well, though to a much lesser extent.

Summing up, the structure of the Malini-vastu is as follows:

1. Prose.

II. Verses (Sloka).

I1I. Verses (Sloka, Arya).

IV. Prose.

V. Verses (Sloka, Vaitaliya-Aupacchandasika, Tristubh-Jagat).
VI. Prose.

The two redactions of the same part of the story are interesting also as far as
the language is concerned. Not surprisingly, the verses have preserved a greater
number of Middle Indic, semi-Middle Indic, and Buddhist Hybrid Sanskrit
forms than the prose sections, for example

prose sthitva / verse sthihitvana;

-sukhopadhanena / -phasuviharena;

-upapadyeyam | -upapadyeham;

krtva | karitvana,

upapannd | upapadyitha;

upapannd | upapadyisu;

sastri- [ sa-istriyo;

pujeti /| piujam kasi.
Noteworthy, the prose part as well has preserved some peculiar Middle Indic
and Buddhist Hybrid Sanskrit forms and features, such as parivedhita-, cavitva,

-dhotena, puna, irya-, gramismi, antapura-, upasthihati, nom. sg. tuvam, the
oblique sg. fem. ending -de, loc. sg. tamhi, and others.

This paper offers a new edition of the Malini-vastu, in which the prose and verse
redactions of the story are juxtaposed, together with an English translation,

8 See KarasHMA and MARCINIAK 2019a.
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a grammatical commentary, and some notes on the metre in the footnotes.
The edition is based on the text preserved in the oldest palm-leaf manuscript
Sa (Sa) of the Mahavastu, dated on paleographical evidence to the 12th c. CE.
The readings from Senart’s editio princeps (Sen.) are given in the footnotes.
In many places Senart’s readings and Jones’s translation of the text could be
improved. Some parts of the text, however, are hopelessly corrupted in ms.
Sa, particularly some of the verses, and not infrequently it was impossible to
reconstruct the correct text and propose better readings that would not deviate
from the readings in the manuscript too much. For now, I have had to leave them
unresolved. In some places Senart’s conjectures do seem plausible. In others,
however, they cannot be justified when faced with the readings in ms. Sa. In
these cases, I keep the readings of the manuscript, even if they are obscure.

Edition and translation

PartI: The prose account followed by the metrical redaction of the same part
of the story.’

Prose: (sy sgvi-2, Sen. 1 3014-11) a@paro dani pratyekabuddho Kasibhiimisu
purvahne gramam pindaya pravisati prasadikena abhikrantapratikrantena
alokitavilokitena  samminjitaprasdaritena  samghatipatracivaradharanena'.
ndago viya karitakarano antargatehi indriyehi abahirgatena manasena
sthitena dharmatapraptena yugamdtrapreksamano. gramiko ca gramato
aranyam nirdhavati karmantam pratyaveksandaye. prasadikabhiprasanna
devamanusyd". pratyekabuddho tam gramam savadanam pindaya caritva
yathadhotena'® patrena tato gramato nirdhavati. priyanno® kalo vartati na
kenaci bhiksa dinna.

I give the verses right after the prose parts to which they correspond so that it can be seen the
extent to which their contents overlap.

= Sen.; Sa alokitavilokitasammirijitaprasaritasamghatipatracivaradharanena. Cf. Mv(KM)
Il 70 prasadikena abhikrantapratikrantena alokitavilokitena  sammifijitaprasaritena
samghatipatracivaradharanena, 11 231 iryapathena abhikrantapratikrantena alokita-
vilokitena sammifijitaprasaritena samghdatipatracivaradharanena; Abhis. § 41.4.34A1
prasadikena abhikrantena sammifijitaprasaritena samghatipatracivaradharanena.

Sen. prasadiko abhiprasannadevamanusyo. Cf. Mv(KM) 1ll 35 pratyekabuddho ca tam
grham pravisto pindaya tarunabhiriipo prasadikena iryapathena prasadikabhiprasanna
devamanusyah.

= Pali; Sen. yathadhautena.

Priyanno kalo vartati “It is a time of high food prices”. Sen. has prayonnakalo (JoNEs 1949—
1956: 1 250 translates “It is meal-time”, but in fn. 4 he points out that Senart’s conjecture
is doubtful and suggests panannakalo “time for drink and food”). The reading in ms. Sa is
correct and should be kept.

Sen. kenacid.
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Then a certain pratyekabuddha in the country Kasi in the morning entered the
village to beg for alms, gracefully approaching and recessing, looking forward
and looking around, retracting and extending [his arms], carrying his waist-
cloth, bowl and robe. He was like a naga, he had performed all his duties, with
his senses turned inwards, his mind not directed outwards; [he was] steady,
he had reached his expected state'®, [he was] looking [as far as] the length of
ayoke. The village headman was hurrying from the village to the forest in order
to inspect the work [there]. Gods and people were gracious and well-disposed.
The pratyekabuddha, having gone through the village house after house't
begging for alms, was hurrying away from the village with his bowl as if it
was washed (i.e., empty). It was a time of high food prices, [thus,] nobody gave
him alms."”

Verse: (s, 9r6, Sen. 1303.10-11)
pratyekabuddho gramam pindaya-m-upasamkrame |
yathadhotena'® patrena gramato pratiniskramet® |1*°

A pratyekabuddha had gone to the village for alms,
[but] was returning from the village with his bowl as if it was washed (i.e.,

empty).

Prose: (s, s8v2-3, Sen. 1 301.11-14) &Fa@miko karmantam pratyaveksayitva puna®
gramam pravisati pasyati ca tam pratyekabuddham gramato nirdhavantam.
tasya bhavati “priyanno* kalo vartati. janami tava® kim imena pravrajitena
bhaiksam labdham” iti. gramikah pratyekabuddham upasamkramya prcchati
“arya labdham bhaiksam?” ti.

The village headman, having inspected the work, again entered the village and
saw that pratyekabuddha hurrying away from the village. He thought “It is
a time of high food prices. Let me find out** what alms this recluse has received”.

15 Te., the inner state proper to a pratyekabuddha. BHSD s.v. dharmata “dharmata-prapta,

Mv 1.301.8, arrived at the normal (correct, to-be-expected) state, said of the mind of
a Pratyekabuddha”, DP II s.v. dhamma “dhammata, 1. normal custom, habit; what is to be
expected; the usual way”. JONES 1949-1956: 1250 “who had achieved harmony with dharma”.

Lit. “in a regular, systematic order” (BHSD s.v.).
Cf. JonEs 1949-1956: 1 250 ““It is meal-time’, said he, ‘yet no one has given me alms’”.
= Pali; Sen. °dhautena.

Sen. tato gramato niskramet, violating the metre.

20 Pada a is submetrical by one syllable. Sen. improves the metre by reading prativekabuddho.

2L Sen. punar.

22 Sen. prayonnakalo. See above fn. 11.

23 Sen. tavam.

24 Janami tava; for this usage of t@va see PTSD s.v. tava 4(b) “let me, well, then”. JONES

1949-1956: 1250 “I’ll just see”.
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Having approached the pratyekabuddha, the village headman asked “O noble
man, have you obtained any alms?”.

Verse: s, g9r6, Sen. 1303.12-13)
tam enam gramiko drstva sambuddham idam abravit |
“kacci®® arogo bhagavam labhyate pindayapanam’” |

Having seen that perfectly awoken one, the village headman said:
“I hope this healthy Exalted One has obtained the sustenance [in the form of]
alms”.

Prose: (s, gsv3-4, sen. 1 301.14-18) pratyekabuddho tisnikasobhano tucchakam
patram gramikasya darsayati. gramiko pratyekabuddhasya tucchakam
patram drstvana aha*® “yavad asamvibhagasilo jano®’ yatra nama evaripo
daksiniyo eva mahantato gramato yathadhotena® patrena nirdhavati. kim ime
uddipayam(?)?® paribhufijanti?” so aha “bhagavam agaccha. aham te aharam
dasyami”.

The pratyekabuddha, glorious in his silence, showed the empty bowl to the
village headman. Having seen the pratyekabuddha’s empty bowl, the village
headman said, “How undisposed towards sharing people are since such a man
worthy of veneration is hurrying away from that great village with his bowl as
if it was washed! Why are they enjoying ...(?)” He said, “O Exalted One, come,
I shall give you food”.

Verses: s, 89r6-89v1, Sen. 1303.14-17)
tato (’)sya bhagavam®® patram gramikasya pranamaye |
na cdntar(’) addasr' bhiksam daurmanasya gramikasya abhiit |1

25 Sen. kicci.

26 Sen. drstva nam aha.

27 Sa yano. For the interchange j / y in ms. Sa see MARCINIAK 2014: 165. Cf. BHSG § 2.34. This
alternation occurs several times in ms. Sa, e.g., Mv(KM) II 120 yayisyati for yajisyati, 11 193
yatasya for jatasya, 111 442 jati for yati, 111 352 anuparimarye for anuparimarje.

28 = Ppali; Sen. yathadhautena.

2 S0 read ms. Sa and Sen. But the meaning is not clear. In his note (I, p. 596), Sen. suggests

reading kim ime taddipam na paribhumjanti “‘Est-ce que ces hommes (les villageois) vont
étre privés de jouir [de la présence] de cette lumiere’. Mais dipa, appliqué directement et sans
préparation au Pratyekabuddha.” JoNEs 1949—-1956: 1251. “Can it be that these people want to
deprive themselves of the joy of giving alms to this illustrious man?”’ I am unable to propose

a feasible conjecture here.

39 Sen. bhagavan.

31 The conjecture is doubtful. Sa has caturddast, Sen. na catra adars.

32 Pada dis hypermetrical by two syllables. We could improve it by reading daurmanagramikasya

()bhit.
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“andhabhiito ayam loko mithyadrstihato sada |
etadrsam daksiniyam na piijenti yatharham>” ||

Then the Exalted One held out his bowl to the village headman.

But he did not see the alms inside. The village headman, angry, thought:
“The mankind is blind, and always struck by false views.

They do not honour properly such a man worthy of veneration”.

Prose: (s, ssva, sen. 1 301.18-19) SO tam pratyekabuddham grhitva tam gramam
pravisto. so catuhmahapathe sthitva avidhavidha®* ti <krandati>®.

Having taken the pratyekabuddha with him, he entered that village. Having
stood at the crossing of the four main roads, he cried “avidha! avidha!”3®

Verse: s,govi, Sen. 1303.18-19)
gramantam upasamkramya sthihitvana®' catuspathe |
avidhavidhéti krandanto® tato sannipate janah I

Having approached the edge of the village, he stood at the crossroads
crying avidha! avidha! Then the people gathered.

Prose: (s, s8va-s, sen. 1301.19-302.1) @vasthitagramikasya avidhavidham ti sabdam
Srutva sastrimanusyo gramo sannipatitah. gramikasya upasamkramitva
prechanti “kim ksemam*®? kim avidhavidham ti krandasi?”

Having heard the cry “avidha! avidha!” of the village headman standing [there],
the villagers, including women and men, went together [to the spot]. Having
approached the village headman, they ask “What [can we do to bring you]
peace*? Why are you crying ‘avidha! avidha!’?”

3 Read with Sen. yatharaham, metri causa.

3% Sen. avidhavidha.

35 = Sen., Sa lacks krandati. 1 follow Senart as his readings are in line with those below:

avidhavidhéti krandanto and kim avidhavidham ti krandasi.

36 gvidha, Skt avidha, Pkt aviha and aviha, “used in calling for help” (MW), “exclamation, of

disapproval or dismay” (BHSD), usually translated into English as “Alas!” or “Help!”.

31 =Sen.; Sa sthitatvana.

3 Sen. avidhavidham ti krandati.

3 In pdda c the first syllable is resolved.

40 Qen. keeps this reading but takes it as a scribal error of kim khimam = kim khu imam = kim

khalv idam “What is it / What is the matter?” (see his note on p. 597).

See BHSD s.v. ksema: “1, as in Skt., adj. causing peace and comfort, or n. comfort: Mv i.302.1
kim ksemam, what (can we do that) will cause you peace and comfort? In the verse form
303.21 replaced by kim karoma. Response to a cry of distress; foll. by kim avidhavidham ti
krandasi. Senart fails to understand.”

41
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Verse: (sasovi, Sen. 1303.20-21)
mahdjano samagatva istriyo purusa* pi ca |

gramikam upasamkramya “kim karoma avidhavidhé?”ti* |1**

A great crowd gathered, women as well as men.
Having approached the village headman, [they ask] “What do we do* [that you
shout] avidha! avidha!?”

Prose: (s, ssvs, sen. 1 302.1-3) gramika Gha “krandami yam c(’) ete** na
samvibhagarata na samvibhagasilah. yatra nama evam mahantato <gramato>"'
eko bhiksu yathadhotena® patrena nirdhavati”.

The village headman said, “I am crying as these [you] do not find delight in
sharing, you are not well-disposed towards sharing since this one mendicant is
hurrying out of this great village with his bowl as if it was washed”.

Verse: (Sa 89v1-2, Sen. 1304.1-3)

gramiko aha

- _ 49 _ . .
‘vam niinam koti* yusmakam na samvibhdgarato jano |

eso hi etasmim gramasmi eko bhiksur vihanyati” II*°

The village headman said:
“Certainly, so many of you are people who do not find delight in sharing.
Since this one mendicant is disappointed in this village”.

Prose: (s, s8vs—6, sen. 1302.3-4) t€ dani grameluka tasya gramikasya srutva tam
pratyekabuddham satkartavyam manyensu.

4 =Sen.; Sa puruyo (scribal error, ya q and sa q can be confused).

B Sen. avidhavidham ti.

4 Pada d is hypermetrical by one syllable, it becomes regular if we read kim karomdvidhavidhe.

4 Kim karoma avidhavidha-, so read Sa and Sen. It is not entirely clear how to understand

this sentence. JONES 1949-1956: 1 253 translates “What means this cry of avidha! avidha!”

without any note.

46 Sa ceta, Sen. yenaite.

47 = Sen.; the word gramato is lacking in ms. Sa.

4 Sen. °dhautena.

49 T am not sure how to understand kofi here. JONES 1949-1956: 1 253, fn. 3 suggests “Koti — if

the reading is correct — here used as indefinite number and, perhaps, in a depreciatory sense”.
Following this suggestion, I translate it as “so many of you”; JONES 1949—-1956: 1 253 “You
are indeed a fine crowd”.

50 Pddas b and ¢ are hypermetrical. Pdda ¢ becomes ta-Vipula if we read etasmi game for

etasmim gramasmi.

S “Villagers”; Sa gramellaka, Sen. emends grame mahallaka. BHSD s.v. grameluka “(= Mg.

gamelua), living in a village, or, a village”.
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Then these villagers, having heard the village headman, deemed that
pratyekabuddha one who should be honoured.

Verse: (Sa 89v2, Sen. I 304.4-5)
gramikasya vacanam srutva sarvo gramo sa-istriko
sarayaniyam akarensu® sambuddhasya punahpunah |

52 |
|54

Having heard the words of the village headman, all the villagers, together with
women,
entertained the perfectly awoken one [with food]* again and again.

Prose: (s, ssve, sen 1 3024-6) gramikena pratyekabuddho grham pravesitva
aharena pratimanetva yavajjivam upanimantrito “aham aryasya nimantremi
yavajjivam sarvasukhopadhanena’.

The pratyekabuddha, having been led by the village headman to his house, was
honoured with food and invited to stay as long as he lived: “I shall serve this
noble man with the sources of all happiness® as long as he lives”.

Verse: s,89v2, Sen. 1304.6-7)
tam enam gramiko avaca® sabharyako®® saputrako |
“sarvaphasuviharena® nimantremi®® tathagatam” 11!

32 Sen. sa-istriyo.

3 Sen. karensu.

% In pada a we could improve the metre by reading gramikavacanam; in pada c the sixth

syllable is resolved.

55 Sardayanivam akarensu. See BHSD s.v. sardyaniva “hospitable entertainment, esp. with

food”. It occurs in the Mv several times, usually with katha: sarayaniya katha “polite,
courteous speech” (e.g., Mv(KM) III 70, 11 257, 11 414, I11 506, 111 576), but also risina tasya
lubdhakasya sarayaniyam krtam “The seer entertained the hunter [with food]” (Mv(KM) I
133). Cf. Pali saraniya.

Sarvasukhopadhana-; Pali upadhana “that on which something rests, basis” (DP), “basis,
what is needful for happiness” (PTSD). Cf. JoNgs 1949-1956: 1 251 “I shall keep this worthy
man in every comfort and ease as long as he lives”.

56

7 Sen. vaca.

38 Sen. sabharyako.

3 Sen. sarvasukhaviharena. = Pali phasu, PTSD s.v. phasu “-vihara ‘comfort, ease’”’; BHSD

s.v. phasu ‘“‘agreeable, comfortable”. Phdasu-vihara occurs also in the Abhisamdcarika,
another work of the Lokottaravadins: Abhis. I § 31.7 phasuviharam upadahatha “Besorgt fur
das Wohlbefinden” (see the note in Abhis. II § 31.7, fn. 1). On the Middle Indic phdsai see for
example NORMAN CP [: 32-34.

0 = Sen.; Sa nimantresi (ma and sa are similar and often confused).

1" In pada a the seventh syllable is resolved.
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Then® the village headman, together with his wife and son, said,
“I shall serve the tathdgata with all comforts”.

Prose: s,ssv6-sorl, sen. 1302.6-9) Svajanam dhita® samvidita® “evam tuvam aryam

tam divasam aharena upasthihi”. sa darika® prita tusta samvrtta “sobhanam
me kalyanakarma sevitam”. sa dani tam pratyekabuddham divasam aharena
upasthihati. prasadikabhiprasanna devamanusya.

From among the own people, the daughter [of the village headman] was
appointed: “Serve this noble man with food every day”. The girl became
delighted and pleased: “A beautiful, good deed will have been performed by
me”. Then she served that pratyekabuddha with food every day. Gods and
people were gracious and well-disposed.

Verse: (s, 89v2-3, Sen. 1304.8-9)
gramikasya svaka dhita sucivastra suvasand®® |
acaragunasampannd upasthiyan® tathagatam |

The village headman’s own daughter, in clean clothes, well-dressed,
endowed with the quality of [excellent] behaviour, was [appointed] to serve the
tathagata.

Prose: (sa sor2, sen. 1 3020-12 pratyekabuddho  parijiatabhojano
sarvasravapariksino® mahabhdgo. tasya dani gramikasya dhituh tam

62

The phrase fam enam is used probably in the meaning “then, thereupon”. Cf. BHSD s.v.
tamenam and DP I: 547 s.v. ena®. See also MARCINIAK 2022: 304 and fn. 100.

Sen. emends svayamdhita. This form is discussed in BHSD s.v. svayam? “In 1.302.6 (prose),
Senart by em. svayamdhita samvedita, ‘he spoke to his own daughter’; if it means this,
I should read svaya, or (Skt.) svakda, or possibly svaya- (in comp.), dhita; could this (taking
svajanam as nom.) mean his people (and specifically) his daughter was admonished?”.
Ms. Sa undoubtedly reads svajanam, which, if correct, could be taken as the abl. sg. -am and
mean “from the own people”(?). For the abl. sg. -am see HINUBER 2001: § 304, KARASHIMA
2002: § 9.4, OBERLIES 2019: § 35 (4).

Sen. samvedita.

63

64

5 Sen. upasthihisi | darika.

8 = Sen., Sa su-dsand. 1 assume that the scribe took -v- in suvdsand as a glide and thus wrongly

removed it as superfluous. Cf. the reading a few verses below: sucivastra suvasasa.

7 Sen. upasthiya. EbGERTON (BHSG § 32.105) is doubtful about upasthiya, writing “3 sg.

iva (?), apparently equivalent to the form 7@ which is authorized by the grammarians in the
meaning of a past in AMg (accia etc.). Pischel § 466 treats these forms as historically opt.
[...]- T do not see how they can be directly derived from any Skt. opt. or precative, unless
from such 9th class pres. optatives as grhiniyat, where 7 is part of the present stem”. I keep the

reading of ms. Sa.

% Sen. sarvasucipariksino. Senart notes that his manuscripts read sarvasucapariksino. If so, then

undoubtedly, sarvasrava- was miswritten as sarvasuca- (sra g and su g can be confused,
while ca and va are barely distinguishable from one another). The reading in ms. Sa is correct
and should be kept.
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pratyekabuddhasya iryam® pasyitva udaram prasadam <utpannam>". tatha
anye pi’' jana'. eso dani pratyekabuddho tasya gramikasya prasdadena tatraiva
gramaksetre anupadaya parinirvrto™.

The pratyekabuddha, having the knowledge of food™, having all the afflictions
destroyed, was highly fortunate. Then the daughter of the village headman,
having seen the pratyekabuddha’s deportment, there arose [in her] sublime
faith. And in other people too. Then this pratyekabuddha, through the kindness
of the village headman, on that very site of the village, without any further
clinging won the final release.

Verse: s,g9v3, Sen. 1304.10-11)
gramikasya prasdadena tasmim gramasmi” suvrato |
sambuddho parinirvaya’® risi kstnapunarbhavo |

Through the kindness of the village headman, in that village, the virtuous
perfectly awoken one has won the final release, the seer, whose further rebirths
have been destroyed.

Prose: (s, 8012, sen. 1 302.12-14) tato gramikena’ sarvena gramena™ <ca>"
tam pratyekabuddham dhyayetva stipam krtam na vdtikhuddakam® na

8 Sen. iryam. See BHSD s.v. iryd® “iryapatha: iryavant, irvavant; semi-Middle Indic spelling

for 7ry°.” This form occurs in ms. Sa frequently, e.g., Mv(KM) II 198, 292; 111 35, 70, 75, 112,

229, as well as in the Abhisamacarika, see Abhis. 111 s.v. iryapatha.

70" The word utpannam is lacking in ms. Sa; Sen. has pasadam jatam. 1 supply utpannam based

on the reading in the prose below: cittaprasadam utpannam.

" =Sen.; Sa anya epi.

72 Sen. jand prasannd || so dani pratyeka®.

Bo= Sen.; Sa parivrto.

" Parijiiatabhojana; JONEs 1949-1956: 1 252 “eating with the right view of food”. See BHSD
s.v. parijiiatabhojana “having the three pariiiiia, viz. iata-pa®, knowing what the food is that
he is eating; tirana-pa®, keeping in mind while eating that food is repulsive; and pahana-pa®,
keeping in mind the rejection of pleasure in eating”. PTSD s.v. parifiniata “With ref. to food
(°bhojana & °ahara) it means food understood according to the three pariisdas (q. v.); Dh 92
(°bhojano adj. one who lives on recognised food or takes the right view of the food he eats,
cp. DhAI1.172)”.

75 Sen. gramasmim, violating the metre.

6 Sen. parinirvayi. We expect 3rd sg. aorist or optative used as an aorist. BHSG § 32 lists the

3rd sg. ending -a only for thematic aorists. Regardless, I keep the form as it stands in the
manuscript.

7= Sen.; Sa grahikena.

8 Sen. omits sarvena gramena.

7 The word ca is lacking in ms. Sa.

80 Sa tanikhu®, Sen. catikhu®.
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vatimahantam sudhamattikalepanam®. sa dani gramikasya dhita tam stiapam
devasikam sayampratam® pijeti gandhena ca malyena ca dhiipena ca.

Then the village headman and the entire village, having cremated that
pratyekabuddha, built a stiipa [which was] not too small, not too large, plastered
with cement and clay. Then the village headman’s daughter revered that stipa
every day in the evening and the morning, with fragrance, garlands and incense.

Verse: s,89v3, Sen. 1304.12-13)
tam nirvrtam® dhyayetva stupam karesi gramiko |
nrttavaditagitena pujam kasi®* maharsino 1%

Having cremated him who had won the final release, the village headman built
a stipa.
He did homage to the great seer with dance, music [and] song.

Prose: (s, 8924, sen. 1 302.14-19) $4 pascat tato stipdto tam nandaprakaram
malyam vatena apakarsiyantam®® taye dani tam malyam samkaddhitva cetihi
sardham dirghamalagudika vicitropacita® nanapuspanam. tatra taye malaye
tam pratyekabuddhasya stipam sarvam parivedhitam®®. tasya tam malam
tamhi® stiipe sthita ca tasam ca tam sarva’® ripena ca tejena ca abhibhavitva
tisthati devesu divyam ayupramanam®' ksapetva sobhantim drstva ati-r-iva
cittaprasadam utpannam.

One day, the manifold garlands were removed from that stipa by the wind;
then she, having gathered the garlands, together with the female servants made
a long cluster of garlands, colourful, made of various flowers. Thus, the whole
stiipa of the pratyekabuddha was enveloped with this garland. Having seen this
garland placed on the stiipa, which, having spent a heavenly lifetime among the

81 Sa sudhasyatika®, Sen. sudhamyttika®. = Pali sudhamattikalepana-. See also Abhis. 11 351,

fn. 10.
“In the evening (sayam) and in the morning (pratam)” (cf. Pali sayampatam); Sa
masayampratam; Sen. emends violently daivasikam kamsyapatrena pijeti.

82

8 = Sen.; Sa nirvrttim.

84 Sen. karesi, spoiling the metre. For the aorist kasi (= Pali, Ardhamagadhi) see BHSG §§

32.49, 32.56.

Pada a is submetrical by one syllable, it could be improved by reading dhyayetvana for
dhyayetva; in pada b gr- in gramiko should be simplified metri causa.

85

86 Sen. °karsiyate.

87 Sa nicitropacitra, Sen. nicitopacita.

8 Sen. parivethitam. For Prakrit vedhai = Pali vethati “surrounds, envelops, wraps” see PISCHEL

1900: § 304. See also Mv(KM) III 215, fn. 8.

8 Sen. tahim.

9 Sen. emends sthitam ca mala ca sarva.

o Sa ayutemanam, Sen. ayuhpramanam.
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gods, was resting there overcoming all these [other garlands] in terms of beauty
and brilliance, splendid, there arose in her (i.e., Malin1) exceeding tranquillity
of mind.

Verse: (Sa 89v3-4, Sen. I 304.14-15)
sa adya sasitam(?)°* puspam vatena apakarsitam |
ekadhyam® samharitvana dirgham malam va githayet®* ||

Now, ... the flowers that were removed by the wind
having gathered [them] together, she (i.e., MalinT) wound a long garland.

Prose: (s, sor, sen. 1302.19-3032) S dani prasannacitia pranidhanam utpadeti
“yadrs(’) esa mala atra stupe Sobhati etadysa me mala mitrddhni pradurbhaveya
yatrayatra upapadyeyam’.

Then, with a tranquil mind, she made a vow “Just like the garland that shines on
this stitpa, may such a garland appear on my head wherever I would be reborn”.

Verse: (sasov4, Sen. 1304.16-17)
“Sobhate va ()yam mala citra upari nisrita 1>
etadrsi me sirasi bhotu mala yathd ayam |

yatrayatropapadyeham®® tatra me tam samyrdhyatu” 1°7

“This bright garland shines, placed at the top.
Let there appear on my head a garland like this.
Wherever I would be reborn, let this be fulfilled for me there”.

2 So reads ms. Sa. Sen. has samasadya sitam, which is the reading introduced in ms. Na (on

the relationship between mss. Sa and Na see MARCINIAK 2017b), and then followed in all the
manuscripts consulted by Senart. Perhaps we could read sayitam (= Pali) “lying down”, or,
less plausible, sa addasa sitam puspam “she saw a bright flower”? At this point I am unable
to propose a feasible conjecture, thus, I keep the readings as they stand in ms. Sa.

9 Sen. reads ekadhyam, but it is not necessary, as ekadhya-, a semi-Middle Indic form, is attested

in BHS (BHSD s.v.).

% =Sen.; Sa °guhayet.

%5 Sa sotate (scribal error; sa and $a are barely distinguishable from one another, while 7 and

bha are very similar and can be confused) ca yam mala citra upemisrita; Sen. has sa yadrst
tatra eva mahyam mala citrda upanisrita.

% = Sen.; Sa yatratatro®. For the optative in -eham see BHSG § 31.21. Cf. also NoRMAN CP VII
52 “The first singular optative ending -eham, presumably based upon -e + aham, with the loss
of initial a-. This must have occurred in some dialect other than the Asokan eastern dialect,
where the first-person pronoun is hakam, from (a)ham with the infix -ka-". On this ending in
ms. Sa see MARCINIAK 2014: 190.

7 In pada a the metre requires ayam for (*)yam.
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Prose: (s, sora-s, sen. 1303.3-4) 5@ dani tam kalyanakarma krtva tato cavitva®®
devesiipapannd ratanamalaye abaddhaye”. tasya'® tahim upapannaya
apsarasam'' satasahasram parivaretva ...\

Then, having performed this good deed, she died and was reborn among gods,
with the garland of jewels attached [to her head]. As she was reborn there,
a hundred of thousands apsards having surrounded her ...

Verses: (Sa 89v4, Sen. 1304.19-22)

sa tam karma karitvana kalyanam buddhavarnitam |
Trayastrimsesu'® devesu upapadyisu'® apsara |l
apsarasatasahasram'® puraskrtvana tam sthita'’ |

tasam sa pravarasrestha’ nart sarvamgasobhana |

Having done this good deed, praised by the buddha,

she was reborn as an apsara among the Trayastrimsa gods.

Thousands of hundreds of apsaras, having honoured her, stood [there].

Among them, she was the most excellent, a woman whose all limbs were
beautiful.

Prose: s,sors, sen. 1303.5) lato pi cyuta Varanasiyam Krkisya rajio agramahistye
kuksismi upapanna.

Having passed from there, she was reborn in Varanasi, in the womb of King
Krki’s chief wife.

Verse: (s, 89va-s, sen. 1305.1-2)
tato sa cavitva'®® devakanya maharddhika |
rajiio Krkisya bharyaya®” kuksismim upapadyitha |

%8 =Pali; Sen. tatra cyavitva.

9 “With the attached garland”; Sen. @baddha.

100 Sen. tasya. For the gen. sg. fem. tasya see BHSG §§ 21.17, 46; in ms. Sa see MARCINIAK

2014: 174.

101 = Qen.; Sa apsarasam.

102 Something has to be added here. We should probably read parivaretva sthita (cf. the reading
in the verse below: apsarasatasahasram puraskrtvana tam sthitd). Sen. has parivaresi.

103 — Sen.; Sa yastamsesesu.

104 1f correct, here the 3 pl. ending -isu (BHSG § 32.30) is used for sg.; Sen. upapadyitha.

195 Sen. °sahasram ca (hypermetrical).

106 = Qen.; Sa sthitva.

107 Sen, pravara srestha.

198 This pada is submetrical by two syllables. We could read with Sen. tato tasam cyavitvana.

199 Sen. bharyaya. For the gen. sg. fem. -aya see BHSG § 9.47.
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Having thus passed (i.e., from one existence into another), a celestial maiden,
of great power,
was reborn in the womb of King Krki’s wife.

Prose: s, sors, sen. 1303.6-7) navanam va dasanam va masanam atyayena deviye

nama krtam.

After nine or ten months had passed, the queen gave birth to a daughter, lovely,
beautiful, with a garland of jewels attached [to her head]. She was given the
name “Malint''?”.

Verse: s,g9vs, sen. 1305.3-4)
nirgate dvadasame mase' rajabharya prajayata |
Malinim™ nama namena nart sarvamgasobhana ||

When the twelfth month had passed, the king’s wife gave birth
to a girl named Malini, whose all limbs were beautiful.

Prose: (s, sors-6, sen. 1 3037-9) @70 Krkisya priya manapa tathd sarvasya
parijanasya sammata sarvasyadhisthanasya yavat krtapunya darika.

She was charming and beloved to King Krki as well as to his entire retinue, and
regarded as a virtuous girl and so on, by the whole capital city.

Verse: s, g9vs, Sen. 1305.5-6)
........ 6 ativarna atiripavati abhiit |
srestha <ca>"" rajakanyanam dhita sa Kasirajino |l

........ [she was] of exceeding complexion, of extraordinary beauty.
The best among the royal maidens, the daughter of the king of Kasi.

10 «yith the attached garland”; Sen. abaddha.

"' Sen. tasyd. For the gen. sg. fem. tasya see BHSG §§ 21.17, 46; in ms. Sa see MARCINIAK

2014: 174.

12 Malint means “wearing a garland”.

13 Sen. dvadasamase, which suits the metre better.

14 Sen. malinim. For the acc. sg. fem. -im see BHSG § 10.44, Abhis. 111 § 9.2.

"5 Sen. narim sarvangasobhanam. For the acc. sg. fem. -a@ see BHSG § 9.20, Abhis. I § 7.5.

16 Lacuna, four syllables are lacking.

"7 = Sen., in ms. Sa ca is lacking.
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Part II: From here onwards the text is continued only in verses.

(Sa 89v5-90r5, Sen. I 305.7-307.3)

acaragunasampannd Sucivastra suvasasa'® |

rajiio Krkisya dayita'’ tisthate pranjaltkrta |l

Endowed with the quality of [excellent] behaviour, wearing a clean garment,
well-clothed,
beloved by King Krki, she stood with her hands joined.

tam enam'® avadad'™® raja tisthati'®* pranjalikrtam |

=9 ||

“brahmana me tuvam bhadre bhojapehi atandrita

The king spoke to her standing with her hands joined
“Feed the Brahmins for me, o dear, without wearying”.

pitu'® sa vacanam Srutva brahmananam aninakam |

vimSatsahasram bhojeti'** sarvakamehi Malini ||

Having heard the words of the father,
Malini fed not less than twenty thousand Brahmins with all they wished.

tam enam brahmand drsya Malini'® apsaropamam |

rajograsitacittas'® ca ullapamti'®” punah punah |

Having seen her — Malini, resembling an apsard — the Brahmins
with their minds overcome by impurity, kept flattering her over and over again.

uddhatam unnatan ca drstva capalam prakatendriyam'® |

Malint samvicinteti “na ime daksinaraha” |l

Having seen them aroused, insolent, wanton, with their senses uncontrolled,
Malint reflected “They are not worthy of offerings”.

18 Sen. suvasana.

19 Sa daita, Sen. antike.

120 Sen. enam.

12 = Sen.; Sa avad (haplography).
122 Sen. tisthatim. For the acc. sg. fem. -7 see BHSG § 10.55, Abhis. I1I § 9.4.

123 Sen. pituh.

124 = GQen.; Sa bhojenti.

125 Sen. malinim.

126 Sa rgjograsita®, Sen. ragagrasita®.
127 = Sen.; Sa ullampati (the anusvara was written in the wrong place).

128 Sen. prakate®.
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sa aruhitva prasadam samantena'® vilokaye |
addast bhagavato Sisyam'° sambuddhasya Sirimato |I'*!

Having gone up to the terrace, she looked around,
[and] saw the pupils of the Exalted One, the glorious perfectly awoken one.

sa prasadavaragata Kasikavaracandanena'? anulipta |
rajiio Krkisya dhita sarva disata viloketi |I'**

She, gone up to the terrace, anointed with the best sandalwood paste from Kasi,
King Krki’s daughter looked in all directions.

sa addasasi prasadikena ijitena'>* pravisantam |
buddhasya sravakam'®® bahitapapam antimasariram |13

She saw the pupils of the buddha entering with a serene walk,
who had [all] sins kept away, who were in their last existences (lit. in their last
body).

sa dani <dasi>"" preseti “etesam risinam vandanam bruhi |
vanditva ca bhanahi ‘pravisatha bhante'® nisidatha’*” 1'%

She sent out a female servant “Greet these seers.
And having greeted them, say ‘Do enter, sirs, have a seat’”.

129 = Sen.; Sa sammantena.

139 Sen. adarst bhagavato sisyam.

B Pdda ¢ is hypermetrical; it can be improved by reading bhavato for bhagavato or assuming

resolution of the 4th syllable.

132 Sa °candane, but the metre requires one short syllable before anulipta. Sen. reads °candanena

aliptd instead.

133 The metre is Arya.

B34 Metri causa for imjitena; Sen. prasadikenimjitena.

135 Sa $asrakam, Sen. $ravakan.

136 The metre is Arya, but in the first line only ganas 1-5 are regular.

37 In ms. Sa the word ddsi is lacking (the eye of the scribe jumped from dd- in dani to da- in

dasi); Sen. sa dasim.

138 = Ppali bhante “o sirs!”; Sen. reads bhadanta, violating the metre. Voc. pl. bhante occurs

frequently in ms. Sa, as well as in Abhisamdcarika (see Abhis. 111 s.v.).

139 = Sen., Sa nisiditha.

140" The metre is Arya, however, in the first line only ganas 1-3 scan; the second line is a regular

Pathya.
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sa dasi"' upagamya padam vanditva bhavitatmanam |
pranjalikrta avoca “pravisatha bhante' nisidatha'” 1+

The female servant, having approached and bowed to the feet of those whose
atman is well-composed'®,
with joined hands said, “Do enter, sirs, have a seat”.

raga™® upativrtta visarada agrapandita loke |
buddhasya sravaka bahitapapa antimasarirah 'Y
tam pandaram sukrtatoranam'® khadga-asiguptam |
pravisensu antepuram'® rajiio dhitu manapaye'° |I'>!

Free from passion, self-possessed, the foremost learned ones in the world,

the pupils of the buddha, who had [all] sins kept away, [and] who were in their
last existences,

entered this white, with well-made arched doorways, guarded with sword and
knife

inner quarter of the lovely king’s daughter.

141 Sen. dast, which suits the metre better.

42 Sen. bhadanta, violating the metre.

193 Sen. nisidatha, which is metrically better.

144 Arya; in the first line the metre requires dast, °gamyd and vanditva. In the second line we

should read prarijali® and nisidatha.

Y Bhavitatman, Pali bhavitatta “one whose attan (atman) is bhavita, i.e. well trained or

composed” (PTSD). JonEs 1949-1956: 1255 “whose selves were well-developed”.

= Sen.; Sa nagd (na and ra are similar and can be confused). Here rdga is abl. sg. See BHSD
S.v. upativrtta “ppp. (to *upa-ati-vrt-; = Pali upativatta, which seems to govern only acc.),
passed beyond, escaped from, with acc. or abl.” Cf. CPD s.v. upativatta.

146

147 Arya; the first line is Capala with amphibrachs in ganas 2, 4 and 6.

148 Sen. pandaram ca sukrtam sutoranam.

149 Gen, ®ensuh antahpuram. On antepura- see PisSCHEL 1900: § 344: “In antahpura and its

derivatives ah becomes e in lieu of o in all dialects, as in Pali”’; OBERLIES 2019: § 5.2: “Final
-ah developed almost throughout to -o [...], only in some words containing -u- or -v- this
°o0 was dissimilated to °e, an (essentially) eastern feature: antepura- ‘a king’s harem’ (<
antahpura)”.

130 = Sen.; Sa andpaye (the scribe probably took m- in mandpaye as a sandhi-consonant [or

a glide, see OBERLIES 2019: 176, fn. 1 and § 29], and thus decided to discard it as superfluous).

Cf. the reading a few lines below: antepurasya madhye rajiio dhitu mandapaye.

151 Arya; the first line has only 24 matrds, a part of the text is missing; the second line becomes

regular if we read ®ensuh antapuram and dhitur.
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Kasikapratyastaranam suvicitrakalandakam'? manivicitra |
puspavakirna> prajiiapta asana* asi II'>

Seats were appointed strewn with flowers, with a beautiful spread variegated
with gems,
with the cover [made of the fabric] from Kasi.

padmam iva sudhovitam' jaleruham yatha jale (")nupaliptam'’ |

tatha anupaliptacitta tatra niside vigatamoha'® |I'

Like a lotus, utterly pure, growing in water [but] unstained [by it],
so [they], with unstained thoughts, sat down there, rid of delusions.

salinam odanam vicitakalakam'® anekavyanijana-m-upetam |
svahastam upanamayi “bhumjatha'®' bhante” ti ca avoca'®* |I'3

Rice gruel from which the black grains had been removed, supplied with
manifold condiments,
[she] herself served and said, “Do eat, sirs”.

152 Sa °vicitram kalandakam; Sen. emends wrongly suvicitrakaldpakam. See BHSD s.v.

kalandaka “spread, cover for a seat”; = Pali kalandaka (DP 1 s.v. “mat, covering”). In ms.
Sa it also occurs as kalantaka, e.g., Mv(KM) 11 52 suvicitrakalantakah. Cf. Abhis. III s.v.
kalantaka “eine Art Bezug der Sitzgelegenheit”.

153 Sa °kirnam; Sen. manivicitram | vicitrapuspavakirnam.

154 Sen. prajiiaptam asanam.

155 Arya; the second line has only 22 matrds, a part of the text is missing.

156 Sa subodhitam (metathesis), Sen. subhabhdsam.

157 Sa (nuliptam, Sen. yatha jale anupaliptam.

138 = Sen.; Sa tigata®. Or should we read (*)tigatamohd “who have overcome/passed over all

delusion™?

159" Arya; in the first line the metre requires yatha jale anupa®.

160 Sen. emends wrongly Salinamodanavidhim akalakam; vicitakalaka “from which the black

grains have been separated” (PTSD s.v. vicita).

181 Sa upanamayi ntamyatha (bhu K| was miswritten as nta 5, while the interchange ya / ja

occurs several times in ms. Sa); Sen. upanamayate yathda.

162 Sen. emends violently: yathd bhadantana abhiroce.

163 Arya; the first line becomes regular if we read (")neka® for aneka®; in the second line ganas

1-3 do not scan correctly.
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te bhiksu avacensu'®* “sasta mo agrapandito loke |

tasya khu harema'®® bhaktam so bhumjeya'*® mahaviro” 1117

The monks said, “Our teacher is the foremost learned one in the world.
To him indeed we shall offer the food. He, the great hero, should eat.”

buddho ti sa srunitva ghosam lokakuhana-m'-asrutapiirvam |
adhikataram ca'® praside “imehi kila so visistataro” I'°

Having heard the word “buddha”, unheard before in the deception'”' of the
world,
she rejoiced excessively “He indeed is more distinguished than they are!”

sa Malint avoca “bhuiijitva Sastuno' haratha bhaktam |
abhivadanam ca brutha mama vacanda lokanathasya '™

MalinT said, “Having eaten, take the food to the teacher.
And say greetings to the saviour of the world in my name.

adhivasetu va mam bhagavam' suvetanim'® sardham bhiksusamghena |
antepurasya'’® madhye rajiio dhitu manapdaye'’ |18

164 Sen. bhiksi avacensuh, which is metrically better.

165 Sa tasya khu daremam, Sen. tasya prathamam. Cf. the reading a few lines below: $astuno

haratha bhaktam.

166 Sa bhumjeyo (final -@ and -o can be confused), Sen. bhumjaye.

167 Arya; in the first line the metre requires bhiksii avacensuh.

168 Sa lokakuharam (ra and na are similar and can be confused), Sen. loke kutithalam.

169 Sen. sa.

170" Arya; in the first line only ganas 1-5 are regular; we could improve the metre by reading

°kuhanasrutapiirvam or °kuhane (*)srutapiirvam. In the second line pr- in praside should be

simplified metri causa.

171 Skt kuhana “hypocrisy, assumed and false sanctity” (MW s.v.); Pali kuhana “deception, fraud;

hypocritical behaviour (designed to elicit gifts from laypeople)” (DP I s.v.).

172" = Sen.; Sa $astuto (na and ta are similar and tend to be confused).

173" Arya; in the first line the metre requires avocad or avoca. The second line becomes regular if

we read britha.

174 Sen. emends adhivase bhaktam bhagavam.

175 Sa sucetanim (sa and $a are indistinguishable from one another, while ca and va are very

similar and frequently confused); Sen. suvetand. BHSD s.v. suvedani “adv. (blend of suve,
or Suvetandf-ya, -ye] with [i]dani), for the morrow”. Cf. also below twice suvedani. In ms.
Sa we find both forms: Suvedani and suvetand in the same meaning, cf. Mv(KM) III 329

adhivasayatu bhagavam suvetandye bhaktena, 111 348 suvetanaya bhaktena nimantreti.

176 = Pali; Sen. antahpurasya.

Y7 Sen. dhitur manapaya.

178 Arya, in the first line we should read s@rdha, in the second line the metre requires dhitur.
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‘May the Exalted One accept my invitation for tomorrow, together with the
assembly of monks,
inside the inner quarter of the lovely king’s daughter’”.

Part III:  From here onwards the text is continued in prose.

(Sa 90r5-93r6, Sen. 1 307.4-314.10) e dani bhagavato Kasyapasya agrasravaka
Tisyo ca Bharadvajo ca Maliniye bhaktam paribhunjitva bhagavato
Kasyapasya bhaktam adaya Risivadanam nirdhavito. bhagavato Kasyapasya
pindapatam'  upanametva Maliniye vacanena bhagavantam Kasyapam
vandanam vadensu “Krkisya bhagavam Kasirajiio dhita bhagavato vandanam
prechati sasravakasamghasya Suvedani'® ca bhaktena nimantreti sardham
bhiksusamghena rajiio Krkisya antahpure. tasya™ bhagavam adhivasetu
anukampam updddya”. bhagavata Kasyapena vaineyavasena adhivasitam.
ve'® tehi mahasravakehi sardham purusa gata bhagavato Kasyapasya ovadam
adaya tehi gatva Maliniye niveditam “adhivasitam's tena bhagavata Kasyapena
Suvedani®  bhaktena'®  sardham bhiksusamghena”. Maliniye's®  tesam
purusanam pratisrutva tam eva rdatrim prabhiitam khadaniyam bhojaniyam
pratijagaritva bhagavato Kasyapasya kdlam arocapitam.

Then, the two chief disciples of Exalted Kasyapa, Tisya and Bharadvaja, having
eaten the food [given] by Malini, having taken the food for Exalted Kasyapa,
hurried to Risivadana. Having handed the almsfood to Exalted Kasyapa, they
said greetings to Exalted Kasyapa with Malini’s words: “O Exalted One,
the daughter of Krki, the king of Kasi, greets the Exalted One together with
the assembly of his disciples, and invites to a meal tomorrow together with
the assembly of monks. May the Exalted One accept her [invitation] out of
compassion”. Exalted Kasyapa accepted [the invitation] for the sake of those
to be converted®. Those men who went with the great disciples, having
received the instruction of Exalted Kasyapa, left and informed Malint: “Exalted
Kasyapa together with the assembly of monks had accepted the invitation to

17 Sen. pindapatram.

180 = Sen.; Sa Sucedani.

181 Sen. tasya.

182 = Sen.; Sa yo.

183 = Sen.; Sa adhivasito.

184 = Sen.; Sa Sucedani.

185 Sen. bhaktam. The reading in ms. Sa should be kept as adhivasita- can take either acc. or instr.,

cf. e.g., Mv(KM) II: 340 adhivasehi me bhagavam tremasabhaktena, 111 329 adhivasayatu

bhagavam suvetandye bhaktena, 111 348 suvetanaya bhaktena nimantreti.

186 = Sen., Sa dliniye. I assume that the scribe took m- in maliniye as a sandhi-consonant (reading

°samghena-m-aliniye) and then discarded it as superfluous.
187 Or “trained”, vaineya (BHSD s.v.).
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a meal tomorrow”. Having heard those men, MalinT on that very night prepared
plentiful solid and soft food, as the time of [the arrival] of Exalted Kasyapa was
announced.

bhagavam kalajiio velajiio samayajiio  pudgalajiio  pudgalaparaparajiio
kalasy(’) eva'™® nivasayitva patracivaram adaya na cdtikale na cativikale
samprapte Magadhe' pratarase vartamane sardham vimsatihi bhiksusahasrehi
Varanasim nagaram praviset. hamsapradinakasya® buddha bhagavanto
nagaram pravisanti. daksinaparsve Tisyo mahasravako. vame parsve
Bharadvajo mahasravako. tesam prsthato catvaro mahdsravakda caturnam
prsthato asta astanam sodasa sodasanam'' dvatrimsa dvatrimsatanam
catusasti. evam bhagavam vimsatihi bhiksusahasrehi puraskrto parivrto rajiio
Krkisya antahpuram pravisati.

The Exalted One, knowing the time, knowing the occasion, knowing the
circumstance, knowing the state of the individual, knowing higher and lower
states'’? of individuals, having got dressed early in the morning, having taken
his bowl and robes, when it was not too early and not too late, when it was the
time of the morning meal in Magadha, together with twenty thousand monks,
entered the city Varanasi. Exalted buddhas enter the city [in the manner]| of the
flight of geese. On the right site the great disciple Tisya, on the left side the great
disciple Bharadvaja. Behind them — four great disciples; behind these four great
disciples — eight; behind the eight — sixteen, [behind] the sixteen — thirty-two;
[behind] the thirty-two — sixty. In this way, the Exalted One, in front of and
attended by twenty thousand monks, entered the inner quarter of King Krki.

bhagavato nagaram pravisantasya onatad maht unnamati sama bhiamitalajata'”

samsthati. asucipasanasarkarakathalla bhiimim pravisanti, muktapuspakirna
mahi samsthati. puspopaga vrksa pusphanti, phalopaga vrksa phalanti. ye tatra
marge vamadaksinena vapivo va puskiriniyo va sitalasya varisya bharita

188 Sen. kalyam eva. For kalasya eva “early (in the morning)” see Abhis. 111 s.v. kalasya. Cf. Pali
kalassa (DP 1 s.v. kala: kalassa “in good time; early in the morning”). It occurs several times
inms. Sa, e.g., Mv(KM) III 70, 175, 330, 348, 534 kalasyaiva (Sen. kalyasyaiva) nivasayitva.
Sa reads saya magadhe, but saya- “in the evening” does not fit into the context here. Sen.
emends adaya yena carikavikalo samprapto sayam magadhe.

189

190 Sa °prahinasya (di 44 was miswritten as /i Q); Sen. hamsapradinakam iva.

91 = Qen., Sa Sodasa Sodasanam.

Y2 Pudgalaparaparajiia “knowing higher and lower / prior and posterior states of individuals”;

“condition of knowing the successive states” (BHSD). Cf. indriyaparaparajiiata “knowing
the higher and lower faculties”.

193 Sen. onata bhiimir unnamati samam bhimitalam jatam.

194 Sen. puskarinivo. See BHSD s.v. puskirinT “a very common spelling instead of Skt. puskarint,

lotus-pool”. It occurs in ms. Sa frequently, e.g., Mv(KM) 11 132, 146, 147; 111 81, 94, 370, 420,
567.
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bhavanti utpalapadumakumudapundarikanalinisaugandhikapracchannd. udu-
pana mukhato prasyandanti'®®. asva hisyanti risabhd nardanti hastikunijara ca
nadan ti municanti®®. samanantaram indrakilam padena cakramati sarvaii ca
nagaram prakampati. andhd alokenti badhira sabdam srnvanti unmattakah
smrtim pratilabhante vyadhita vyadhito muficanti gurviniyo aroga prasiyanti.
nagnanam caild pradurbhavanti bandhanabaddhanam bandhanani sphutanti.
pedakaramdagatani'’ ratanani samghattanti bhajanani rananti. ye bhavanti
nagare parivadaniyo vallariyo'®® venuvinamrdamgabheripanavasamkha tany'*’
api aghattitani sampravadyanti. Sukasarikakokilahansamayiira svakasvakani
rutani mufnicanti. caturamgulena ca bhitmim asamsprsanto gacchati dharanitale
ca padacakrani*®® pradurbhavanti sahasrarani sanabhikani sanemikani*®
sarvakaraparipirnani. antarikse ca deva divyani taryasahasrani pravadyanti*®*
divyani puspavarsani pravarsanti.

When the Exalted One has entered the city, the depressed earth rose up [and]
stood still with its surface even. Impure stones, grit and gravel fell into the
ground; [and] the earth remained covered with loose flowers. Flowering trees
blossomed, fruit-bearing trees bore fruit. The ponds and lotus-pools that were
to the right and to the left of that road, filled with cool water, became covered
with fragrant blue, red and white lotuses. From the front part springs flew forth.
Horses neighed, bulls bellowed, elephants let off roars. As soon as [he] (i.e.,
Exalted Kasyapa) stepped upon the threshold [at the door to the palace] with his
foot?®, the entire city shook. The blind saw, the deaf heard voices, the insane
regained their thinking, the sick were freed from disease, pregnant women
delivered [their babies] without any illness. Clothes appeared for the naked. The
chains of those who were chained broke open. Jewels put into boxes and baskets

195 Sen. emends udupanamukha toyam prasyandati. Here udupana has to be understood as nom.
pl. “springs”. Cf. Mv(KM) Il 32 udupanam piram mukhato ca visyande, Mv(KM) 111 486

udupand udgamensu dakadhara.

196 Sen, Ckumjard nardanam mumcanti.

197 Sen. pedakarandavrtani.

198 Sen. has °vadiniyo vallakivo. BHSD s.v. vallari “a musical instrument, acc. to Tib. three-
stringed lute (vina)”.

199 Sen. °panava asamkhatany, which cannot be correct. Here °samkha has to be taken as nom.
pl. or a scribal error for °samkha. This word occurs frequently in the lists of instruments, e.g.,
Mv(KM) 111 137 bherisamkhamrdanga®.

= Sen.; Sa has padadharani, which is inexplicable.

201 Sen. lacks sanemikani.

202 Sen. °vadayanti.

203 Cf. JonEs 1949-1956: 1 257.9-10 “At the same time Indra’s column left its pedestal”, which
does not seem to make sense here. See BHSD s.v. indrakila “threshold slab, a stone imbedded
in the ground at the entrance to a city gate, or to a palace, house, or apartment: Mv 1.308.7
samanantaram indrakilam padena cokramati (= ca-avakr®), and as soon as he (Buddha,
entering a city) stepped on the i° with his foot”.
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rattled, pots clattered. The seven-stringed lutes, three-stringed lutes, flutes,
Indian lutes, drums, kettle drums, cymbals, and conch shells that were in the
city, even when untouched gave forth sound. Parrots, sarikas**, cuckoos, geese,
and peacocks all gave forth their own sounds. [He] walked without touching
the ground [even] for the width of four fingers and [yet] on the surface of the
earth appeared wheels [of the soles of his] feet, thousand-spoked, with rims and
hubs, accomplished with all attributes®®. In the sky gods played on thousands
of heavenly instruments. Celestial flowers rained down.

bhagavam Kasyapo sasravakasamgho edrsaye vidhiye* edrsae vibhiisaye*’
edrsena samudayena edrsae riddhiye*® edrsena vibhavena edrsaye vibhiisae*
devamanusyehi*'’ satkriyanto®" rajiio Krkisya antahpuram pravisto. bhagavam
Maliniye sasravakasamgho tamhi*'? abhyantarime catuhsale*"* mahdasatkarena
parivisto™ prabhiitena pranitena khadaniyabhojaniyena rijurasena agrarasena
avigatarasena pratyagrarasena. bhagavam bhuktavi sasravakasamgho
dhautahasto apanitapatro Malinim  dharmya®®  kathaya samdarsayitva
samadapayitva samuttejayitva sampraharsyotthaydsanato™® prakrame. yani
tani Krkisya Kasirajio vimsati brahmanasahasrani nityabhojika te kupitda yam
Maliniye bhagavam Kasyapo sasravakasamgho rajakule parivisto mahatd
satkarena mahata sanmanena. tehi sarva brahmanaparisa sannipatita anekani
brahmanasahasrani. tena kalena tena samayena brahmandakranta prthivi
bhavati. sannipatita Malinim ghatetukama. esaye®’ atra rajakule brahmananam

204 According to MW s.vv. sarika and sarika “Turdus Salica”; Pali salika (PTSD “maina bird”).

205 One of the thirty-two characteristics of a Great Man (mahdpurusa). See MARCINIAK 2021:

182-183.

206 g edrsa vidhiye; Sen. edrsaye vidhiye.

207 Sa edrsae bhistipaye; Sen. edrsaye vibhiisaye. I follow Sen. as similar strings of words occur

several times in the text, e.g., Sa 6116, 75v4 mahatd rajanubhavena mahata rajariddhiye
mahatiye vibhiisaye, T6v3 samudayena evamriipaye rdjariddhiye evamripdye samyrddhiye
evamriipaye edysaye vibhiisaye.

208 Sa edpsae riddht; Sen. edrsaye rddhiye. For the Middle Indic obl. sg. fem. ending -de see

BHSG § 9.31, HINUBER 2001: § 334.

209 Here ms. Sa reads yena bhagavam Kasyapo, but it should be discarded.

210 Sen. edrsena vibhavena deva®.

211 Here ms. Sa reads again sasravakasamgho, but it is superfluous and should be discarded.

212 Sen. tahim. Loc. sg. tamhi < Skt tasmi. Cf. the forms kamhi, imamhi, anyamhi in ms. Sa

(MARCINIAK 2014: 174). For the loc. sg. -amhi see BHSG § 8.61; in Pali see OBERLIES 2019:
271 and 273, fn. 3.

213 Here ms. Sa reads again sasravakasamgho, but it is superfluous and should be discarded.

214 =Gen., Sa pravisto. Pali parivisati, BHS parivisati “serves with food”.

25 Sen. dharmaya.

216 Sen. °harsayitvotthayasandto.

27 Sen. esd yeva.
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kanthako®® utpanno. Krkis ca raja brahmanesu abhiprasanno. tasya vimsa
brahmanasahasra devasikam®® bhufijanti. esa ca pitrna brahmananam
niyojita “etani brahmanani devasikam bhojayehi”ti**. etaye brahmananam
avamanyitva Sramana*' rajakule pravesita. eso ca edrso ca** pijasatkaro krto.
sa esa yan tam** brahmananam®* upajivyam rajakulato pujasatkaro tam*»
Sramananam parinamitam manayati**. tehi brahmanehi eso vyavasayo krto
Malint maretavya.

Exalted Kasyapa, together with the assembly of his disciples, in this manner,
with this splendour, with this power, with this prosperity, with this magnificence,
honoured by gods and people, entered the inner quarter of King Krki. There, in
the inner room, the Exalted One with the assembly of his disciples was served
respectfully by Malint with plentiful superior hard and soft food of the right,
excellent, lasting, exquisite taste. The Exalted One with the assembly of his
disciples, having eaten, with his hand washed, with his bowl rinsed?”’, having
instructed, incited, inflamed, and delighted MalinT with the talk on Dharma,
rose up from the seat and departed. And the twenty thousand Brahmins who
were permanently eating at King Krki became angry as Exalted Kasyapa with
the assembly of his disciples was served by Malini with great honour and great
respect in the king’s palace. They gathered the whole assembly of Brahmins
— several thousands of Brahmins. At that time, on that occasion, the land was
overrun by Brahmins. [Thus] gathered, they wanted to put Malin1 to death.
Towards her there, in the king’s palace, there arose a thorn in the Brahmins.
King Krki was well-disposed towards Brahmins. Twenty thousand Brahmins
ate daily in his [palace]. And she (i.e., Malin1) was appointed by her father
to [serve] the Brahmins “Feed these Brahmins daily”. [But] having disdained
the Brahmins, she invited recluses to the palace. Each of them was paid great

218 Sen. kantako. BHSD s.v. kanthaka “as in Pali, alternative spelling for kantaka, thorn”. See DP
Is.v. kanthaka.

219 Sen. daivasikam.

220 Sen. daivasikam bhojehiti.

221 = Sen., Sa Sravana. For the interchange Sravanal/sramana see KaRASHIMA 2016: 111. For the

alternation m/v see P1scHEL 1900: §§ 251, 261, BHSG § 2.30, HINUBER 2001: §§ 208-210.

222 Sen. esam ca edrso pija°.

223 Sen. yattam.

24 = Sen., Sa brahmanam.

225 Sen. °satkarartham.

226 The conjecture is not certain. Sa has maremanati, Sen. reads paripameti manayantiti.

Cf. JoNES 1949-1956: 1 257.34 “put away his bowl”. However, the word apanita in this
compound is probably a wrong back-formation of onita (< avanita) or a corruption of avanita.
Cf. DP I s.vv. oniyati, onita (“put into water, washed”); Skt ava-\ni (“to lead or bring down
into [water]|”, MW s.v.). Cf. also Pali onitapani “with rinsed hands”, and onitapattapani “with
hands and bowl rinsed”. Cf. Mv(KM) III 175, 330, 348, 551 apanitapani “with his hand
rinsed”. See also NORMAN CP II 123—124 and MARCINIAK 2018a: 173—174.

227
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respect. And the subsistence from the king’s palace which was due to the
Brahmins [as a form of] reverence, this she thought to be apportioned to the
recluses. The decision made by those Brahmins was that MalinT should be put
to death.

Krki ca Kasiraja janapadam pratyaveksako®® va gato. tehi brahmanehi Krkisya

rajiio dito presito “edrsam®*® Maliniye brahmananam miile abahumanam
utpannam. Kasyapasya sasravakasamghasya rajakulam pravesitva edrso
ca edrso ca®’ pujasatkaro krto brahmananam darsanam pi na deti. yatha
maharajena samdistam®' tatha na karoti. yan tam*? brahmananam rajakule
nityakam vimSatinam brahmanasahasranam tam pi na vartati. Malint
brahmananamdarsanampinadeti”.rajasrutamatrenaivajanapadato Varanasim
agato pasyati anekam brahmanasahasriyo samdgatani. so yena brahmana
tena pranato™. brahmana pi rajio pratyudgatda jayena vardhapayitva™*
etam prakrtim Maliniye tam sarvam Krkisya Kasirajio nivedenti “mahardja
esa Malint brahmananam kantaka utpannd®. na Sakyam brahmanehi
rajiio nityakam praticchitum yavan na Malint ghatita. esa samagraye®®
brahmanaparsaye niscayo utpanno. raja pi brahmanyo esa brahmanaparisa*’
anuparivartitavya. yadi te brahmanyam aparityaktam Malini parityajahi. atha
te Malint aparityaktda ndsti te brahmanyam”. brahmanaparisayam®* kriya-
m-anuparivartantasya tasya rajio etad abhiisi “ima brahmandakranta prthivi
bahubrahmanya. yadi Malinim na parityajisyami**® dimbam bhavisyati. naiva
Malint bhavisyati naiva aham.
tyajed ekam kulasyarthe gramarthe tu kulam tyajet |

gramam janapadasydrthe atmarthe prthivim tyajet 11?40

228 = Sen.; Sa °veksyako (wrong back-formation of the Middle Indic °vekkhako).

29 = Sen.; Sa edrst.

230 Sen. reads once edrso ca.

21 = Sen.; Sa samdrstam (wrong back-formation of the Middle Indic °dittham).

232 Sa yan ta, Sen. yan tu.

233 ga vranato, Sen. tenaiva gato.

234 = Sen., Sa jayena vardhayitva. Cf. Mv(KM) 11 502 rdjiio Subandhusya jayena vardhapayitva;

11 506 so dani brahmano jayena vardhapayitva. We could also read vardhapetva, cf. Sa 85r6
Angardjanam jayena vardhapetva. On this form see BHSD s.v. vardhayati.

Sa kantaka utpanno, Sen. kantako utpanna.
= Sen., Sa mamagraye (ma and sa are similar and tend to be confused).

Sen. °parisaya kriya anu®.

238 Sen. °parisaya.

29 = Sen., Sa °tyajisyanti.

240 This verse occurs also in several other texts, e.g. BhV 142.13-14 tyajed ekam kulasyarthe

gramasyarthe kulam tyajet™ | gramam janapadasyarthe atmarthe prthivim tyajet™ |l.
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[At that time] King Krki was gone inspecting the provinces. The Brahmins
sent a messenger to the king: “MalinT developed such disrespect towards the
Brahmins — she, having invited to the palace Kasyapa together with the assembly
of his disciples, paid respect to each of them [and] did not see to the Brahmins.
She does not do as was assigned by the great king. The regular provision which
is for the Brahmins in the king’s palace, this does not take place for the twenty
thousand Brahmins [now], for Malini does not see to the Brahmins.” Right after
hearing this, King Krki returned from the provinces to Varanasi and saw several
thousands of Brahmins gathered [there]. He went towards where the Brahmins
were. The Brahmins approached the king, [and] having greeted him [with the
word] “Victory!”, reported to King Krki the entire case concerning Malint: “O
great king, MalinT has become a thorn for the Brahmins. It is not possible for
the Brahmins to obtain a regular provision as long as Malin1 has not been put
to death. This is a resolve of the collective assembly of Brahmins. As the great
king is devoted to Brahmins, [the decision of] the assembly of Brahmins should
be followed. If your devotion to Brahmins has not been abandoned, [then]
give up Malini. If Malini is not abandoned by you, [then] you are not devoted
to Brahmins.” The king who was following the decision of the assembly of
Brahmins thought: “This land, overrun by Brahmins, is exceedingly devoted
to Brahmins. If I do not give up Malini, there will be a riot. Neither MalinT nor
myself will remain [alive].

‘One should give up an individual for the sake of a family,
and one should give up a family for the sake of a village;
a village — for the sake of a country,

one should give up the world for one’s own sake’.”

tena dani Kasirajia Malini  parityakta  “yatha  brahmanaparisaye
abhipriyam®"' tatha bhavatu”. te dani brahmana ahamsu “vadi parityakta

""" 2 y@iid”. tato yeva bahiranagarato* brahmananam miile
sthitakena diito presito “agacchatha Malinim anetha” tti. rajavacanena diito
rajakulam anuprapto “dgaccha Malini. parityaktdsi pitari brahmananam.
brahmanehi jivitad vyaparopayasi”. Maliniya®* matare aravo® mukto
sarvena ca antapurena®®. nagare sarvajano tena aravasabdena utkanthito
akulibhiito maham-arodanena®”’. Malint Varanasito ditena niskasiyati pituh

241 Sen. abhiprayam.

242 Sa anapiyatu, Sen. anapiyatu.
243 Sen. tato tena bahire nagarato.

244 Sen. malinive. For the gen. sg. fem. -Tya see BHSG § 10.105.

25 Sen. matare agatva aravo.

246 Sen. antahpurena. Ms. Sa often reads antapura-, see Mv(KM) 11 3, fn. 8.

247 Sen. maham asi rodanam.
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sakase*®. sa dani ditehi niskasitva®® pituh allipita “iyam maharaja
Malint™. rajia asrukanthena® rudanmukhena mahato janakayasya Malint
brahmananam datta parityakta pitare. sa dani Malint yatra kale pitari
parityakta brahmananam ajiakrta tato Malint pranjalikrta brahmanaparisdaye
pranipatetva®' “icchami ekam vijiaptim brahmanaparisaye divamana” ti*>. te
ahansu “jalpa ya* te vijiiapti”. sa*>* aha “aham pitari brahmananam parityakta
yusmakam aham vasagatda. brahmanaparisde va*> evam niscayo ‘Malint
maretavya’. tad icchami brahmanaparisaye™® sakasato saptaratram®’ jivitum
danam dasyami punyan ca karisyami. aham ca brahmananam krtopasthana
mayadpi brahmand upasthapita pitur vacanena. tato me saptahasydtyayena
maretha va yam va vo*® ksamati tam karotha”. tesam brahmananam
mahattarakanam utpannam “evam etam yatha Malint jalpati cirakalam etaye
brahmana upasthapita pitur vacanena bhojapitah. pasca etdaye papakam cittam
utpannam yam brahmanam mellitva sramananam abhiprasannd. tato narhati
bhityo sramananam danam datum. utsysta tesam®® brahmananam yeva esa
saptardtram danam dasyati. tad diyatu etdaya vijiaptih mucyatu saptaratram
saptahasydtyayena harisyati*®®’. yam karanam brahmanaparisaye esa niscaya
utpannah tam Maliniye jivamandaya karyam. tasya®' tehi brahmanehi datta
vijiapti “saptaratram osrsta** mahato janakayasya brahmananam sakasato
apramado bhaveya® saptaratram pi na vilupe” tti.

Thus, the king of Kasi gave up Malini [saying]: “As is agreeable to the assembly
of Brahmins, so let it be.” Then these Brahmins said, “If MalinT has been given
up, may she be made by the king to be fetched [here].” Then, a messenger
was sent from outside the city by [the king] who was standing [there] with
the Brahmins: “Go and bring Malini.” With the king’s words the messenger

248 Sen. niskasyati pituh sakasam.

24 Sen. niskasita.

250 =Gen., Sa raja asrukantho.

21 Sen. pranipatitva. On the gerunds in -erva see BHSG § 35.26.

252 Qen. brahmanaparisa yadi pramanam ti.

253 =Sen., Sa ya.

254 Sen. omits sa.

255 Sen. °parisdye evam eva niscayo.

236 Sen. °parisayam eva.

257 Sen. saptaham.

238 = Sen.; Sa dho (va and dha are very similar and can be confused).

29 Sa datum drstvanavomsam brahmananam, Sen. datum utsysta na tesam brahmananam.

260 Gen. hanisyati.

261 Sen. tasya.

262 Gen. utsrsta.

263 Sa apramado bhaveyam, Sen. apramada bhaveya.
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reached the palace: “Come Malini. You have been given up to the Brahmins
by your father. You are to be devoid of life by the Brahmins.” Malini’s mother
gave forth a cry, so did the women from the king’s palace. At the sound of
that cry, all the people in the city became distressed and bewildered at this
great lamentation. Malin1 was driven out by the messenger from Varanasi to
the presence of her father. Then, having been driven out by the messengers,
she was brought near to her father: “O great king. Here is Malin1.” The king,
crying, with a weeping face, gave Malini, abandoned by the father, to the great
crowd of Brahmins. Then Malini, when she was given up by her father [and]
subjected to the Brahmins, with joined hands threw herself down before the
assembly of Brahmins: “I want to be granted one request by the assembly of
Brahmins.” They said, “Speak, what is your request?”. She said, “I have been
given up by my father to the Brahmins. I am in your power [now]. The decision
of the assembly of Brahmins is ‘Malini is to be put to death’. Then I want from
the assembly of Brahmins [the request that] I live for seven nights so that I will
perform the act of giving and [thus] accomplish a meritorious deed. I did service
to the Brahmins, the Brahmins were served by me following my father’s words.
Then, after the seven days have passed, either put me to death or do whatever
pleases®®* you.” The most senior of the Brahmins reflected: “This is as Malini
says. For a long time the Brahmins were served and fed by her at her father’s
words. Later, an evil thought arose in her as, having abandoned the Brahmins,
she became devoted to the recluses. Now, she will not dare to give alms to the
recluses any more. Having been released, she will give alms to the Brahmins for
seven nights. Thus, let the request be granted to her, let her be freed for seven
nights. After the seven days have passed, she will be done away with.” The act
because of which that decision was made by the assembly of Brahmins was
[now] to be used for MalinT remaining alive. [Thus], her request was granted by
the Brahmins. “Being freed for seven nights by the large assembly of Brahmins,
may there be care [on your side], may you not fail during these seven nights.”

265 266

sa dani osrsta samandpi niina*® sardham mahata janakayena parivrta puna
rajakulam pravista pitaram vijiapeti “icchami imani sapta divasani danam
ca datum punyam ca kartum yatra mama abhiprayo”. raja aha “evam astu.
karohi putri punyam yatra te abhiprayo”. sa aha “bhagavantam Kasyapam
samyaksambuddham sasravakasamgham saptaham iha rajakule pariviseyam”.
raja aha “anumodami*®™. taye*® bhagavam Kasyapo sasravakasamgho rajakule
saptaham bhaktena upanimantrito anukampamupdaddaya bhagavata Kasyapena
vaineyavasena “mahdjanakdayam vinayam dgamisyati’ti adhivasitam. te

264 For ksamati in this sense see BHSD s.v. ksamati “(3) impersonally, seems good, pleases”.

265 Sen. ninam.

266 Sen. punah.

267 Sen. anumodahi tvam.

268 Sen. omits taye.
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brahmana parikupita icchanti hanitum jivati*®- Malini pranjalikrta “ksamatha
tava saptaham yavad dadami danam. dadato* brahmana kamakaro vah”.

Thus being freed now, surrounded by a great crowd, she entered the palace
again [and] announced to her father: “I want to give alms on these seven days
and perform a meritorious deed wherever I wish.” The king said, “Let it be. Do
perform a meritorious deed, daughter, wherever you wish.” She said, “I shall
serve Exalted Kasyapa, the perfectly awoken one, together with the assembly
of his disciples, here in the palace for seven days.” The king said, “I approve.”
By her Exalted Kasyapa together with the assembly of his disciples was invited
to the palace for seven days to be [served with] food. Out of compassion,
for the sake of those to be converted, Exalted Kasyapa consented [saying]:
“A great multitude of people will go into the Vinaya (i.e., will be converted).”
The Brahmins, angry, wanted to kill her [whom they previously granted the
right to remain] alive. MalinT with her hands joined [said]: “Bear with it for
seven days, until I have performed the act of giving. One who gives, o Brahmins,
fulfils your wish.”

taye prathamasmim divasasmim sasta bhojapito saha ganena antapurasya®"!
madhye matus pitus ca madhyagatdya. sasta ca prasadaniyam rajio kathaye
katham. vinivaranam dharmaii* ca abhisameti raja antahpurena saha.
dvitiyasmim divasasmi vinayesi*® parfica putrasatda. triyasmi divasasmi*’™
yo tesam abhiisi parivaro ca. caturthasmi’™ divase rajamatya®™ vineti
sambuddhah. paiicame yeva®*’ balagram prathamaphale nivesaye sasta.
sasthasmi*™  divasasmim rajacaryam vineti sambuddhah, nigamam ca
saptame®” Srotapattiphale vinaye. raja pi hrstacitto sambuddham pasyiya
saha ganena bhagavantam Kasyapam nimantrayed agrabhaktena. Maliniye
saptame divase bhagavantam Kasyapam bhuktavim viditva apanitapatram
pranidhanam utpaditam “anantarendham duhkhasydntam <kareyam>>%,

209 Sa javati, Sen. jivantim. For the acc. sg. fem. -i see BHSG § 10.50, Abhis. 11 § 8.4.

270 Sen. dadanto. For the nom. sg. masc. -fo see BHSG § 18.33, OBERLIES 2019: § 97.

27V Sen. antahpurasya.

272 Sa vinivarana dharmap, Sen. vinivarane ca dharme.

273 Sen. divasasmim vinesi.

274 Sen. trttyasmim divasasmim. For the loc. sg. -asmi see BHSG § 8.63, Abhis. III § 6.22; in ms.

Sa see MARCINIAK 2014: 177.
Sen. °smim.

276 Sen. rgjamatyam. For the acc. pl. masc. -a see BHSG § 8.94, Abhis. 1T § 6.30.
277

275

Sa yeca, Sen. yam ca.

278 Sa sastismi, Sen. sasthasmim.

2 = Sen., Sa samptamiyo.

280 = Sen.; Sa has antarettaham duhkhasyantam, the word kareyam is lacking. Cf. the reading a

few lines below tatra ca aham duhkhasydntam kareyam.
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edrso me*! putro bhaveya®? yathdyam bhagavam Kasyapo devamanusyanam
arthacaryam®®® carati. evam mama putro anuttaram samyaksambodhim
abhisambudhyitva®®* devamanusyanam arthacarya careya®®”. Maliniye bhrata
Aniyavanto nama kumaro. tendpi pranihitam “edrso me pita bhaveya yathdayam
bhagavam Kasyapo etarahim. tatra ca aham dubkhasydantam kareyam®®”.

On the first day, the teacher with his company was fed by her inside the inner
quarter, together with her father and mother present inside. And the teacher
preached to the king a pleasing discourse. And the king together with the women
from the inner quarter grasped the Dharma which was without any hindrances.
On the second day, he converted five hundred sons [of the king], on the third
day their attendants. On the fourth day, the perfectly awoken one converted the
king’s ministers. On the fifth [day], the teacher established the army in the first
stage (lit. fruit) [of religious advancement]**’. On the sixth day, the perfectly
awoken one converted the king’s priest, and on the seventh [day], he converted
the townsmen in the stage (lit. fruit) of the ‘entrance into the stream’*$. And
the king, with his mind joyful after seeing the perfectly awoken one with his
company, invited Exalted Kasyapa to the most excellent meal. On the seventh
day, having seen that Exalted Kasyapa had eaten and washed his bowl, Malin1
made a vow: “May | immediately make an end to suffering. Let my son be like
this Exalted Kasyapa who lives acting for the benefit of gods and people. Thus
may my son, having won the highest perfect enlightenment, live acting for the
benefit of gods and people.” MalinT had a young brother named Aniyavanta. He
too vowed: “May my father be like this Exalted Kasyapa here. Then I would
make an end to suffering.”

evam bhagavata Kasyapena Krki ca Kasiraja santahpuro paiica kumarasata
amatyo ca sarvo ca bhatabalagro® yobhiiyena ca naigamo®° sarve aryadharme
hivinita®'. tesam etad abhiisi “asmakam Malini kalyanamitra. Malinim dgamya

281 = Sen., Sa sa (probably me was miswritten as se, then the scribe assumed that the reading was

sa and changed it accordingly).

282 = Qen., Sa bhaveyo (final -G and -o are sometimes confused).

283 =Qen., Sa °caryam.
284 Sen. °bodhitva. For budhyi- | buddhi- in ms. Sa see MARCINIAK 2014: 191, 197. Cf. also
Mv(KM) III 135, 350, 449 samyaksambodhim abhisambudhyitva.

Sen. °caryam caratu.

= Sen., Sa kareyeyam.

Prathamaphala, see BHSD s.v.

Srotapattiphala (in Mv often written srota®), see BHSD s.v. srota-apatti.
Sen. amatya ca bhattabalagram.

Sen. naigama.

21 Sen. prints aryadharmehi vinita, but cf. Mv(KM) 111 169 aryadharme vinita, Mv(KM) 111 327
arye dharme pratisthapayitva, Sa 14r3—4 bahii satva aryadharme nivesaya.
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asmakam sarvadharmesu®?* dharmacaksur visuddham. tam brahmana jivitad
vyaparopayisyamti**. api nama vayam atmanam parityajeyamah na Malinim”.
tehi tesam brahmananam samdistam “ete vayam Maliniye saha dagacchamah.
Malint asmakam kalyanamitra na yusme sakta asmehi jivantehi Malinim jivitad
vyaparopayitum. yadi vayam sarve na bhavema®* evam yusme Saknotha tam
Malintim*? jivitad vyaparopayitum”. te dani sarve®® saparivarah sabalavahandh
Malinim agrato krtva Varanasito nirgamya yena tani brahmanasahasrani tena
pranata.

Thus Krki, the king of Kasi, together with the women from the inner quarter,
five hundred sons, all the ministers, the best soldiers, as well as most of the
townsmen, they all were converted to the noble Dharma by Exalted Kasyapa.
They thought as follows: “MalinT is our dear friend. Thanks to her our perception
of Dharma with respect to all dharmas is clear. The Brahmins will devoid her
of life. Surely, we shall give up ourselves, not Malini.” They communicated to
these Brahmins: “We shall go along with Malini. Malini is our dear friend. As
long as we live, you may not devoid her of life. If we all would not be alive, then
you may devoid this Malin1 of life.” Then they all together with their attendants,
along with soldiers and chariots, having put Malint at the front, left Varanasi
and set out towards where these hundreds of Brahmins were.

te brahmanads tam anantam balagram drstva Maliniye®’ saha agacchantam
bhita trasta. tehi dito presito “rajio ca nigamya ca ‘mukta*® bhavatu Malint
tam divasam yevaisa®® uddhrtadanda. ya*® esa pitare asmakam’® nisrsta
bhavatiddhrtadanda. esa na asmakam®”? Malini aparadhyati. Kasyapo
asmakam saparivaro aparadhyati. tasya vayam dandam karisyamah’. tehi
dani sannaddhakavacitah sahasrayodhd®® dasa purusa Risivadane presita®*

“Kasyapam  Sramanam’”  sasravakasamgham jivitad vyaparopayatha”.

22 Sa sarve dharm®.

293 = Sen., Sa vyapayisyamti.

24 Sen. yada vayam sarve na bhavama.

295 = Sen., Sa sa malinf.

2% Sen. omits sarve.

27 Sen. maliniye. For the instr. sg. fem. -ive see BHSG § 10.96.

298 Sen. rdjiio ca nirgamyatu mukia.

299 gq yecaisd, Sen. ya caisd.

300 Sen. omits ya.

301 Sen. glokam.

302 = Gen., Sa yusmakam.

393 Sen. sahasrayoga.

304 = Qen.; the word presita is lacking in ms. Sa.

305 = Qen., Sa Sravanam. For $ramana | $ravana see KArRASHIMA 2016: 111. This confusion

occurs frequently in ms. Sa, e.g., Mv(KM) Il 73 mahasravane for mahasramane, 111 285,
304 sravanaganasya for sramanaganasya, 111 331 sravanasya for sramanasya, and others.
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te ca®®® bhagavata Kasyapena maitrya spharitva®’ aryadharme hi pratisthapita.
tehi brahmanehi apare vimsa purusah sannaddhakavacita presitah
“Kasyapam Sramanam jivitad vyaparopayatha”. te purusa Risivadanam gata
sannaddha sapraharana te pi bhagavata maitryaya spharitva aryadharme®®
pratisthapitah. evam trimsac catvarimsa paincasam yattaka®® presita tattaka*"
Kasyapena bhagavata maitryaya spharitva®' aryadharme hi pratisthapitah.
akarsana esa buddhanam. bhagavata vaineyasatvanam akarsanatayai
yattaka? tahim buddhavaineya asi tehi brahmanasahasrehi tattaka tehi
visarjitah, te ca bhagavatda sarve aryadharme hi vinitah. mithyapratipannda
avasista anekapranasahasrayo. tesam aryadharme hi vinitanam bhavati “na
ete brahmanda buddhamahdatmyam jananti. yadi ete bhagavantam Kasyapam
upasamkramensu mahatd arthena samyujyensult”. tena hi tesam brahmananam
diito presito “bhagavam Kasyapo samyaksambuddho mahatma mahakaruniko
lokasya-m-anugrahapravrtto®3. ma bhavanto  bhagavato  Kasyapasya
samtike*™ bhiksusamghasya badhitum pradiisetha. etam®® manam ca madam ca
Jahitva agacchatha sarve bhagavato Kasyapasya padavanda mahata arthena

samyujyisyatha>®”.

The Brahmins, having seen the best of the army, endless, approaching together
with Malini, became frightened and terrified. They sent a messenger: “Having
come to the king, [say]: ‘Let Malin1 be set free this day, her punishment has been
lifted. She whose punishment has been lifted shall be dismissed by us to her father.
MalinT has not offended us. Kasyapa with his attendants has offended us. We
will impose the punishment on him’.” Then they sent ten armed, armoured men,
mighty warriors®’, to Risivadana: “Deprive of life the recluse Kasyapa together
with the assembly of his disciples.” But they, having been filled with love, were

established in the noble Dharma by Exalted Kasyapa. [Then] the Brahmins sent

306 Sa na (na and ca can be confused, cf. e.g., Mv(KM) 111 87 ye na for ye ca, 111 129 yadi na for
yadi ca, 111 110 Magadhdca for Magadhana, 111 369 ca for na); Sen. omits this word.

307 Sen. spharitva.

308 Sen. maitrya spharitva arye dharme.

309 = Sen., Sa yantraka (hyper-Sanskritism). BHSD s.v. yattaka “as much, as many, as great”.

310 = Sen., Sa tattam. BHSD s.v. tattaka “so much, so many, so great”.

1L Sen. spharitva.

312 = Sen., Sa yantraka (hyper-Sanskritism).

313 Sen. lokasyanugraha®.

314 Sen. kasyapasyantike, but in his notes he suggests reading antaso for antike. However, santike

should be kept here. See BHSD s.v. pradiisayati “(1) with obj. citta, lit. corrupts (one’s own)
mind, = (as in Pali) becomes ill-disposed, irritated, angry, malicious towards someone (usually
loc., or gen. with antike, sometimes gen. alone)”.

315 Sen. evam.

316 Sen. padavandanam mahata arthena samprayujyatha.

31 Sahasrayodha, lit. “one who can fight a thousand”, = sahasrayodhin (BHSD s.v.).
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another twenty armed, armoured men: “Deprive of life the recluse Kasyapa.”
These men, having gone to Risivadana, armed, with weapons, were filled with
love and established in the noble Dharma too. Then as many as thirty, forty,
fifty were sent, and this many, having been filled with love, were established in
the noble Dharma by Exalted Kasyapa. Such is the power of attraction of the
buddhas. Among the beings instructed by the Exalted One through his power
of attraction, as many as were instructed by the buddha among the thousands of
Brahmins there, this many were released by them, [and] they all were instructed
in the noble Dharma by the Exalted One. There remained a few thousands of
those who were immersed in falsehood. Those instructed in the noble Dharma
thought: “These Brahmins do not know the buddha’s magnanimity. If they
approached Exalted Kasyapa, they would be furnished with a great profit.”
A messenger was sent to these Brahmins: “Exalted Kasyapa, a perfectly awoken
one, is magnanimous, highly compassionate, devoted to acting for the benefit of
the world. Do not be malicious towards Exalted Kasyapa or the assembly of his
disciples so as to hurt them. Having abandoned such conceit and pride, come
all of you bowing at the feet of Exalted Kasyapa, [and] be furnished with great
profit.”

PartIV:  The story is continued in verses.

(Sa 93r6-93v4; Sen. I 314.11-316.16)

318 319 320 |

satya-m-apisunamvarna®® mam ca arthavatim®”® sucim
anyesam vidhurd?' vyakta buddhasya sakhila gira |l

Truthful, of not malicious nature, beneficial to us and pure,
unequalled among others, clever, is the buddha’s gentle speech.

tosaniya nirvayani(?)**? sarvadahavinasani*® |

nelavarna sukhavarna®* buddhasya sakhila gira®* |

318 1f correct, -m- in apisunam- is inserted metri causa (Sloka Pathya, the fifth syllable has to be

long).

319 If correct, here -m is metri causa.

320 Sen. satya apisunavarnd nam ca arthavaft Sucf.

321 Sen. madhura. If correct, vidhura here means “unequalled, burdenless” (PTSD s.v., 2.). It

might also be a scribal error for vidura “skilful, clever”.

322 S0 reads ms. Sa. The meaning is not clear to me. Sen. emends nirvamhani, on which BHSD

s.v. nirvamhana? “f. nirvamhant: (cf. Pali vamha, vambhana, vamheti, etc., etym. unknown;
Dest bambhant, poison; seems hardly pertinent), free from contempt or ill-will: of Buddha’s

speech (gira), nirvamhani Mv 1.314.13 (vs), so Senart by em.”

323 Satosan 1yam nirvayanim sarvadahavinasanim, Sen. tarpaniya nirvamhanisarvadahavindasant.

324 Sa nelamvarna sukhamvarnam, Sen. nelavarna sukhavarna. 1 keep -a- in sukha- metri causa.

325 =Gen., Sa giram.
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Pleasing, ...(?), destroying all afflictions,
of faultless nature, of agreeable nature, is the buddha’s gentle speech.

326 327 |

agadgada avikala®® avitatha-m-ananyatha
yathatatha-m-avikalpit@®® buddhasya sakhila gira® |l

Not stuttering, not impaired, not false, not inaccurate,
conformable to the truth, not discriminating, is the buddha’s speech.

Jieyajiiana anutpannd anosana-m-asadisa>>° |

narava(?)®! suvibhakta@* ca vaca** amitabuddhino |

Possessing the knowledge of what is to be known, unproduced, having no end***,
unequalled,
...(?) and well-divided is the speech of the one of infinite mind.

satyam apisunam ca bhasati-m-
asamvatam’? puna maitracitto |
kale paramarthopasamhitam®

etam®’ va**® paramam subhasitam P*

[He] speaks the truth, without malice,

unrestricted, one whose mind is filled with kindness,
always aimed at the highest good,

this highest well-spoken speech.

326 = Sen., Sa avikalla.

27 = Sen., Sa avitatha sumananyathd.

38 Sa yathatatva-m-avikalpitd, Sen. yathatathd avikalpita.

329 =Sen., Sa sakhiram giram. On the alternation 7// in ms. Sa see MARCINIAK 2014: 166.

30 Sa anosane-m-anodisam, Sen. anosana asadisa. See BHSD s.v. sadrs$a “Pali sadisa; asadisa(h)

with MIndic i for , matchless (of Buddhas), Mv 1.314.17 (vs), by Senart’s plausible em., mss.
madisam, adisa (meter requires long antepenult)”. If the conjecture is correct, then s@ would
have been miswritten as ma and then as no. Such scribal errors are plausible.

3180 reads ms. Sa. Sen. has naravasa, which is unconvincing, as well as violating the metre. We

could read madhurad, which occurs in the lists of qualities of the Buddha’s voice elsewhere,

but it seems too far-fetched. I am unable to propose a better conjecture here.

32 = Sen., Sa Sucibhaktam (Sa and sa, and ca and va are very similar and can be confused).

3= Sen., Sa vacam.
Anosana = Skt anavasana “endless”.

35 Sa bhasati-s-asamvatam, Sen. bhasati sa sarvatah.

36 Sen. upakare paramarthasamhitam.

37 = Sen., Sa etam.
338 Here va = va (eva), see BHSD, s.v. va (2), Abhis. I1I s.v. va (2), PW s.v. va (4).

339 The metre is Vaitaliya; pada b is defective.
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galitam avistam ca bhasati**’

uccanicam athdpi madhyamam |
anupadam anvaksaram visuddham
etam**' va paramam subhasitam |>*

Deep(?)** and penetrating, he speaks,
high and low, as well as intermediate,
according to padas and syllables, clear,
this highest well-spoken speech.

paramakarunamuditayuktam
giram bhasati dasaphalayuktam
astangupetam caturaprakaram’*
etam®¥ va paramam subhdasitam**® 1%

344345 |
b

Conjoined with the highest compassion and joy,
he speaks the speech joined with the ten fruitions,
endowed with eight qualities, having four modes,
this highest well-spoken speech.

subhdasitam bhasati pamcapasca(?)**°

suniscitam®' va puna cchinnasamsayam’> |

340 Sen. gvistam gaditam sa bhasati.

M= Sen., Sa etam.

342

nicam.

Vaitaliya-Aupacchandasika; pada a is defective, pada b becomes regular if we read uccam

33 Galita? Cf. BHSD s.v. galita “of Buddha’s voice, perhaps fluent: Mv 1.315.3, metr. dubious;
i.171.11 galita pada-samcayavati, of Buddha’s voice. It would perhaps be rash to read
agalita, which is used in Pali in the sense of (not dropping,) fluent, distinct, agreeable (CPD).
Relation of the two forms obscure”. In fact, agalita would make more sense here: “distinct,

with nothing dropped or omitted” (cf. DP II s.v. galati).

344 = Sen., Sa desa®. On dasaphala- see JONES 1949-1956: 1 263, fn. 7.

395 Sa giram bhasati desaphalayuktam giram bhasati desaphalayukta (dittography).

346

pada catura- could be introduced metri causa. 1 keep this form even though it is dubious.

347 = Sen., Sa etam.

348 = Qen., Sa subhasitanam.

3% Pddas a and b are irregular, pada c is Upajati, pada d scans as Vaitaliya.

350

Sen. catusprakaram. BHSG §19.13—17 does not list the stem catura- in composition. In this

So reads Sa. Sen. has vacam bhasati pamcapunyam. JONEs 1949—-1956: 111 264: “The speech

that he utters has the five good qualities.” At this point I am unable to propose a feasible

conjecture.

=Sen., Sa suniscitanam.

352 =Sen., Sa °samsayam.
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na ca karma®? kimci karoti papam
tathavidham uttamapaurusatvam |I**

He speaks the well-spoken speech, [which has] the five ...(?)
well ascertained, with all doubts cut off.

He does not do any evil deeds.

Of this kind is the state of being a great man’>.

evam upetam varalaksanehi
mahadyutim ganam®® anusasate varam |

prahinajnatiratanam rati
abhiniskrame amrtapadam cikirsam

357 ca sphitam

358 ||359 360
s

Thus endowed with the best characteristics,

of great splendour, [he] instructs the noble crowds,

having the jewel of kinsmen abandoned,

[he] leaves the abundant pleasure, intent upon the state without death.>!

%ye nandanam na jatam ti
drumasaram varagandham uttamam |

darutvitam krta vikrnanti
atha tenaiva pacati

363

;364 |365

odanam |

353
354
355

356
357
358
359

361

363
364
365

=Sen., Sa karmana.
The metre is Tristubh-Jagati. Pada c is defective.

Uttamapaurusatvam; Pali uttamapurisa “a supreme, ideal man” (CPD s.v.), = mahapurisa
(PTSD s.v. uttama).

Sen. °dyutiganam anu®.

Sa vati, Sen. ratim.

Sa vikirsam, Sen. jigisum.

Sen. divides the verse in the following way: varam jiatiratanam prahdya | ratim ca sphitam
abhiniskrame || amrtapadam jigisum nandajatan | druma®.

Tristubh-Jagati. In pada b (Upendravajra) the 5th syllable is resolved; in pada d the 1st and
the 5th syllables are resolved.

Cf. JoNES 1949-1956: 1 264: “A nature endowed with excellent qualities, which rules the great
host of light. Renouncing the fair treasure of kith and kin it goes forth to larger joy.”

This verse is hopelessly corrupted. Also, it seems to be an interpolation. See the note in JONES
1949-1956: 1264, tn. 2. Serving the rice gruel occurs in a verse earlier in the chapter: Salinam
odanam vicitakalakam anekavyaiijana-m-upetam svahastam upanamayi. 1 am unable to
reconstruct the text here.

Sen. locetvana krtavikrtam tam.
Sen. pacesi.

The metre is Vaitaliya-Aupacchandasika.
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(2

the most excellent tree, of the best fragrance, the greatest,

(?)

then she cooks the rice gruel.

evam iha Kasyapam maharsim
paribhasamti jand parittaprajia |
svakhyatapadam aninditam

purusajanyam’s® anomanikramam

367 ||368

Thus here, [him] — Kasyapa, the great seer,

do people of little understanding revile,

whose utterances are well-proclaimed, faultless,
a noble steed of a man, of supreme energy.

Ssamitavi*® prahaya punyapapam

bhavasamyojanasamksaye ratam |
santam suvibhaktamanasam

tam jano garhati anamganam |P"°

Tranquil, who has abandoned good and bad,
rejoicing in the destruction of the fetters of existence,
calm, having a well-divided mind —

him, [who is] free from evil, people revile.

bhiksii ca upasaka ¢’ ime®"!

bahavo Kasyapasasane rata
Jvalitam iva hutasanam Sikhim

etha vandama sametya Kasyapam |P"?

366

367

368

369

370

372

Sa purusayajiiam (scribal error or a wrong back-formation of @jarisia, see CPD s.v.), Sen.
purusajaniyam. See BHSD s.v. gjanya. Cf. also Mv(KM) 111 131 purusajanyo.

Sa anomatikramam (na and ta are similar and can be confused); Sen. emends to anatikramam.
Here nikrama is a back-formation of nikkama “strength, power, endurance, energy”. PTSD
s.v. anoma ““-nikkama, of perfect energy”, DP 1 s.v. oma “anoma-nikkama, of superior or
excellent energy and exertion”. Cf. also PDhp 276¢ tam buddham anomanikramam.
Vaitaliya-Aupacchandasika; in pada a we should read evam, metri causa; in pada ¢ the metre
requires °padam.

Sa gamitavi. In some scripts the aksaras ga and sa are similar, e.g. in proto-Bengali. Elsewhere
I have shown that the script in the archetype from which ms. Sa was written was probably
proto-Bengali (see MARCINIAK 2020: 123—-124), hence such scribal errors occur in ms. Sa,
e.g., Mv(KM) II 23 guddho for suddho, 11 32 gatanam for satanam, 111 137 Sayanaka for
gayanaka, 111 330 sorakam for gorakam etc.; Sen. Samitavim.

Vaitaltya-Aupacchandasika. In pada a the initial pr- in prahdya should be simplified metri
causa; in pada d the metre requires jano and one long syllable after garhati.

Sa n’ ime (na and ca can be confused); Sen. omits ¢’.

Vaitaliya, in pada d we should read étha.
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These monks and laymen,

numerous, are delighted in the teachings of Kasyapa.
[Who is] like a burning fire, the ‘oblation-eater’,
assembled here we shall honour Kasyapa.

eso dvipadanam uttamo
eso caksurdado nayako™” |
manam ca madam ca viprahaya®™

etha®™ vandama sametya Kasyapam 1P

He is the foremost among the two-legged.
He is a giver of insight, a guide.

Having abandoned pride and conceit,
assembled here we shall honour Kasgyapa”.

Part V: the story is completed with a short passage in prose

te brahmana sarve nityatvaniyatarasi*’’. buddhasahasram apy asya dharma

deseya®® abhavya te dharmam ajanitum buddhe ca dharme ca samghe ca
citta prasadayitum’”. te dani dandalagudahast@®® yena bhagavam Kasyapo
tena pradhavita®®'. bhagavata prthividevata abhasta®®*. sa dani talamatrena
atmabhavena bhagavato purato sthita. bhagavam tam prthividevatam aha “ke
va te tatra brahmane bhavanti?” sa dani aha “ete mama prthivinisrita*s dasa”.
bhagavan daha “tena hi yatha dasa parakramyante tatha parakrama”. sa dani
mahantam talaskandham unmiiletva yena te brahmand tena pratyudgata tam
talaskandham prthiviye cchatacchataye uparipatita®®®. te brahmanah bhita

nasanastah.

373 Sen. so caksurdado vindyako.

34 Sen. madam ca vipraha.

= Sen., Sa ete.

376 Vaitaliya-Aupacchandasika; in pada b we should read caksudado, in pada d the metre requires

éetha.

377 Sa nityatvaniyatarasim, Sen. nityatvaniyatarasr.

378 Sen. buddhasahasram api yadi dharmam deseya.

379 Sen. samghe ca prasadayitum.

380 = Sen., Sa manda®.
= Sen., Sa pravadhita (metathesis).

32 = Sen., Sa abha asta.

383 Sa, Sen. nisrta (wrong back-formation of nissita). Interestingly, exactly the same scribal error

occurs also in Abhis. § 18.7.15B6.

384 Sa upatipatitah, Sen. uparipatitam.
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These Brahmins all were a group of those who were fixed in the [notion of]
permanence®®. Even if there were a thousand buddhas who would preach the
Dharma to them, they would be unable to comprehend the Dharma and put
faith in the Buddha, Dharma and Sangha. Then, with cudgels and clubs in their
hands, they hurried to where Exalted Kasyapa was. The Exalted One called
up the goddess of earth. Then she, with her own power, stood one tala-high
(i.e., the height of one palm-tree) in the air in front of the Exalted One. To
this goddess of earth the Exalted One spoke: “Who are these Brahmins over
there?” She said, “They are my servants inhabiting the earth.” The Exalted One
said, “Then we shall handle [them] the way servants are to be handled.” Then
she, having pulled up a huge trunk of the palm-tree, went towards where these
Brahmins were and threw the trunk of the palm-tree down to the earth with one
stroke**®. The Brahmins, petrified, were destroyed.

Maliniye vastu samaptam
The end of the Malini-vastu
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